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^hich they were «- ^ ^^ existence u 

^ ** TSSdooald, i hope he will pardon je> ~ 
old friend a B. ^^^ he , no doubt , would have 
dedicating the* ttobim, ^Jg^ ^y and woidd t * 
handled the subject m a ^^ rf it which I have passed 
5- h* justice*, -^^^ difficult questions 

of interpretation, "^-j^-, supporting 

elusions and give ^a Dtoau b means o 

^olefchoS tz-. - ^ r a 

l^u^arfc *£, to Moslems all that the 
term " personality " zg^tovs. 
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LECTURE I 

w h I have chosen for these Lectures- 
, p H E title which I ^ha Sufism '-seems to call 

I " ^ 'It o exp anation at the outset, so that the 
^ a few word s of expl ^ x opose tQ t lt> 

sc ° pe ^Sed mat Sufism is you all know: I am 
may be indicated W n s£nse ^ TOOUS wlt h 

"** -^stidm and as denoting that type of religion 

ISlam l^e with which the writings of the Sufis or Moham- 
expenence w^i w ^.^ u may be of some 

^^T onstder \o W far this experience involves the 
'^ .Zli^roi the devotee or of the object of his 
rTot that is God ; and obviously, before entering on 
Srr^Stion/we must define, at least m general 
arms what we mean when we ascribe personality to 
God-a question of prime importance for Christians but 
one which Moslem theologians have never asked them- 
selves, much less attempted to answer. I would remark, 
in the first place, that the expression ' ' Divm e personality 
cannot be translated adequately into any Mohammedan 
language. The dictionaries render "personality" by 
shakhsiyyat; but the word shakhs, meaning "a person," 
is really not applicable to Allah, though it occurs with 
reference to Him in the Tradition, La shakhsa aghyaru 
min Alldhi, " There is no person more jealous than Allah." 
Huwiyyat (an abstract noun formed from huwa, "he") 
denotes individuality or ' ' ipseity ' ' rather than person- 
ality : it is used by some Sufis of the Absolute Divine Idea 
in which all ideas are contained as the tree in the seed. 
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THE IDEA OF PERSONALITY 

2 a Mat which in Moslem theology signifies 

Another word, , dha ,^ ^.^^ f rom H is attributes, 

the essence 01 a" translate a term that implies no such 

^ n0t Moreover dhdt may denote the essence of a 
distinction; moreo fa ^^ while ^ fa 

thing as weU as tna ^ cree dsas>^, single, and as 
described f«^« WW W He is nowhere 
having no like, t.e. , for Moslems what the 

descnbed ^.^.^3^ reason for that lies in the 

S£^r£S I - only re T? ou that th 

modern ^ropean langnag ^ doctrine of the Trinity 

I S:S^ e.uivalent expressions, 
Of course it does not follow, because Moslems possess no 

it would be nearer the truth to say that for the most 
pari they have always conceived God as personal in the 
sense in which that word is commonly understood, though 
their conception of His nature may sometimes assume 
a form that seems irreconcilable with Western notions 
of personality. What, then, do we mean when we speak 
of God as personal? For the present purpose I will ask 
you to accept the view of a recent authority, Professor 
C. C. J. Webb, that 

only so far as personal relations are allowed to exist between 
the worshipper and his God, can that God be properly de- 
scribed as personal; and that such personal relations are 
e luded alike by extreme stress on the "immanence" and 
by 1 mile stress on the "transcendence" of the object of 
worship 1 . 
» C. C. J. Webb, God and Personality, p. 46. 2 Ibid. p. it. 
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IN SCFISM 3 

This «**. ?^%^£SZ2Z 

for our discussion. I do not PP^^ artide of tbcir 
Moslem theologians. For 1 ^^ {rom 

creed it is laid d-mja^ ^^ tQ be 

all created beings, and we know P ^^ 

^possible without some element ^ ^ 

some degree of -^ ^^ ^tbb, whereby we should 
criterion suggested by Pre rfesso would 

relSious experience is not peculiar to the mystics, it can 
ha dtyrise to its fuH height without becoming mystical 
and his is the case in Islam to a greater extent than in 
ChristianW The point of view from which the subject 
SH£** has, I hope, been made clear but only 
a very imperfect sketch can be attempted on the present 
occasion. It will be my aim to bring before you, in his- 
torical order so far as possible, some of the ways in which 
earnestly religious Moslems have expressed and satisfied 
their craving for personal intercourse between themselves 

and God. 

Apart from the fact that Siifism, like every other re- 
ligious movement in Islam, has its roots in the Koran 
and the Sunna and cannot be understood unless we study 
it from the source upwards, the particular aspect of it 
which we are now considering takes us back at once to 
the man with whom the Islamic idea of Divine personality 
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w 

1,1 Ml '"'" I """' , '. > ( 'n 'n'ui^ and how the view of the person 
lecture ttequ prevailed amongst his Moslem con- 

ofthePro^ ^ dame ntally altered in after days, 
temporaries ■■ ■ tho btmlo ,. s ol Al ..,,, iil <llu , 
when Islam had spit am _ _^ = ^ (hi . w(iHi| 



CI 



-Nl.u - ;lll ,„, 1 ons ( ,.lu- world. 

I "« l """ u " t ,k.-'fo. ranted whal has often been 

A^Kn^ed-L JSf of Mohai I and the 

*3 ^phetic inspiration partly beoause it is a 

S^t on whi^aJl Moslems are agreed and also ( because 
&s to me that on no other hypothesis can the o ,„ 

j|U Wst0] utan b , accounted for. It is easy 
h , h , MSl , 1 „ ontradictions into which the was drawu 
ln . ,„: postulate of a fixed and Immutable mk.iion, 
Jritten ina heavenly book and communica ted to him by 
,. 0C1 inwhldl hewasmerels the passu, • medium, 
wht|i , |h of eV ents constant^ required thai (lie 

revelation should be plastic and responsive to his needs. 

[f he was an impostor,* tlj wondi " bis lack oi 

i, . but if he was sincere, it musl be admil d that 

\, endowment was not of the h trda 

Had he stood in the same intimate and fo lation (o 
God as the Hebrew proph< >uld it ever have occur j 

to him (It. ii the Koran is the literal Word of God, and 

would his own pari in it have been confined to hearin 
ii i tated bj Gabriel? rhe stimulating thinker whose 
definition oi sonality I h.e quoted remarks that " the 
tendei of Islam is to i uce the personal relations wl li 

MB a man and God to the lowest terms, to 
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those namely, which may exist hoi wren a ita 

SerTal is limited powerV This tatement 

W o,.ld be bettor applied to the Koran than to slam In 
..,,,,,, I. and though it be true statement f;.. •> • " 

,„. it .. ivos no clue to the secret ot Mohammed s m 
n,usi:.s.n. lewean readthe short Suras, which stau I 
tot l l0 bookl)iiieumet\ti1 inordei ot time, without feeling 
|ln( hl , wa , conseious of being, as we sa; In touch with 

Ulah— conscious, after much Inward tribulation that 
what pressed him was not an evil spirit but th< pint 
of Allah who by His grace had chosen him, like the pro- 
phets Of Old, tO wain Ins countrymen of their impending 

5oo ni -oh the day when the earth shall be ground to 

dust, and tin I Ord shall come, and the angels TOW by 

row;' and HeU on that daj shall be brought nigh" (K. 
lxxxix, i2-24) a . The \ ision of Judgment stirred M 

hammed tO the depths of his soul, it broke down every 

banfe] and set him hue to face with the Lord who says, 

"Call unto Me and 1 will answer yon" (Kor. XL, 62). So 

the Moslem " in prayer can come directly to God a ." We 

see from the Koran that Mohammed spoke as a prophet, 

heedless of logical consistency, in him were two voices, 

One Certainly louder and more fretpieut than the other, 

yel '» e ach a mighty voice 4 ," One voice declares that 

Allah sits OH His throne, thai Ho is the great Taskmaster 

whose eye is evei on His servants', as ready to punish 

' Webb, Go<l ./ I''i alily, p, 87. 

> 1 foil .11011.1, Hurgronje and toidiae (/>/'<■ / VH M'lluin 

„i,,/ : wi bold thai what made Mohammed ,1 prophet wa 

his conviction that the Day of Judgment wa it hand, 

\< B Macdomdd, / in is altitude and lift in Uhm 

' W in I entitled Tlioughi of a Briton on the $140- 

oj In lid. 
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6 THE IDEA OF PERSONALITY 

and destroy the wicked as to pardon and protect the 

righteous; the other proclaims that Allah is the Reality 

hi IhxqqY which shalJ remain when .ill else has passed 

away", that He is the Light of heaven and earth*, that 

He Is nearer to us than our neck-vein 4 , (hat wherever wc 

turn He is present with us 5 . Is not this just what the 

Sufis are never tired of saying? For them, indeed, Allah 

is pre-eminently the Beloved, while Mohammed's love of 

Him was overshadowed by his fear. Yet the former 

feeling was by no means strange to him. In a Sura of 

the Mcccan period (lxxxv, 14) Allah is described as "the 

Loving One" (al-Wadud)\ and in many passages it is 

affirmed that He loves the beneficent, the patient, those 

who keep themselves pure, and so on. Man's love of Allah 

is mentioned only thrice, but one of these references I 

must quote because it shows how closely Mohammed 

could identify himself with Allah; it has, too, a further 

significance which will appear when wc come to consider 

the position occupied by the Prophet in Moslem theology. 

The passage runs thus (Kor. ill, 29): "Say: if ye lo\ 

Allah, follow me, so will Allah love you and forgive you 

your sins, for Allah is forgiving and n ill. Say: obey 

All.ii) and the Apostle/' Here Mohammed seems to be 

echoing the words of Christ, "He thai rei 1 eth me rc- 

ceiveth him that scut me 6 "; "tin Lathei him Iflovelh 

you because ye have loved me 7 ." that as if m.iy, there 

are many things in the Koran which afford a real l>; 

for Siifism. To express this fact in another way, though 

Mohammr.r relation to God cannot on the whole be 

called one of intimacy, it had in it a mystical aspect, 

1 r. xxii, 6. 6l, etc. 

2 Kor. xxvm, 88; lv, 26-27. :1 I KXIV, 35. 

* r 5- ■ Kor. n, 109. 

Matthew x, 40. 7 John XVJj 2? 
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^ i; -i:;;;.;";,:;t: :!'--> . • 

When, ailer ti» i I ,,t,tl,yw. 

. philosophies, undei ™, w can trar( . ^ WOlk- 

'? g M in Theology and jurisprudence no 1*38 than ,n 

thought, in thc ™ of coursr the foundation of 

rhXfabncw^l Koran, a very quicksand of con- 
hC l Sorv not'onl expressed in language thai is often 
11 wXcure The Koran, however, could be sup- 
iSInted ZZnaMtk, i.e. the Traditions of the Pre, 
toT These were particularly useful for system-budding 
ful b^ause they were so easy to invent every student 
of Islam is aware how many sayings have been put in the 
Prophet mouth by those who desired to claim Prop-he 
Authority for their own doctrines. This pious fraud was 
practised by all the early Mohammedan sects. The Sufis 
£ not ;, sect, but they too produced a vast numVr of 
Lrious Traditions to support their con ,nUon that 
£ is in truth the esoteric teaching of the Prophet 

Th, oldest type of mysticism in Islam was ascetic .and 
devotional rath., than speculative, and the word Suh 
Brat appears to literature as a name applied to a certain 
cla of a eti« S>. In the second century of the Hijra 
th arose a spontaneous and wide-spread movement 
towards world-flight. Dreading the wrath to come, thou- 

i Rufus [ones, Studies in mystical veligion, Introd. p. xv. 

a | „■ I Haydn, i, 138. 
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and women gave themselves up to the re- 
sands of men .j or i n companionship with a few 

Ugi °"f ^'etonsciousness of sin lay heavy on them: the 
friends. The cons " the Law had to be expiated by 

slightest offence ag ^ injunctions which they found 
a long penance x ^ ^ ^ fa God they de _ 

in the f rnracrice of dhikr and the doctrine of tawakkul. 
veloped the pract ce ^ sorneth ing from Christian 

Her !' "^ Dh Or was at first a form of meditation con- 

ascetlC1Sm th f "essant chanting of a brief litany such as 
sistl ng u. the = inc essan „ ^ ^ ^ ^ com _ 

" Z I ^ n GodtU«0 -e of them carried out 
mand to trust ir v ^ Qn thejr Qwn 

describe their attitude as mat ouwp 

aebC . , „ ^ rpri p rP c it for burial. This kind of 

of the washer who prepares it iui u 

devotion might sink into lip-service and W|^ 
for many of them, it was no matter of rule it was as 
intensely real as the terrors which inspired it. Hasan of 
Basra, hearing mention made of the man who shall only 
be saved after having passed a thousand years in Hell-fire, 
burst into tears and exclaimed, "Oh, would that I were 
like that man!i" And if in this emotional religion the 
master-feeling was fear, yet there was also love. With the 
growing influence of Hellenistic ideas Moslem asceticism 
became mystical : ascetic exercises began to be regarded, 
not as having their end in future salvation or perdition , 
but rather as a means of purifying the soul so that it 
may know and love God and attain to union with Him. 
As we have seen, the Koran speaks incidentally of God 
as loving men and of men as loving God, but the tone of 

1 Quiu 'l-QtMb, i, 101. 
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a * not suggest that the Sufi conception of 
these texts does "O^W ^ Koran Already m 

Divine Love was der ed the saAntly wom an, 

the second century alter wit hhold from her 

U'a of Ba* £ ^^° ^ b n eautyl , while Ma'ruf al- 
t he vision of His ^f^ dennitio n of Suhsm, de- 
Karkhi, author of the ea ^ ^ be leamed 

clarCS *£ men M?ruf died, his pupil Sari al-Saqati 

from nien . 

saw him in a dream ^ ^ ^^ ^ 

Meseemed he , was a tt n , They ansW ered, 

was saying to His angels ^ said tQ ^ 

.. T hou knowest best, J^cL was intoxic ated with love 
IS: and M wn?notSS- his senses except by meeting Me 
JacetofaceV' ^ ^ ^^ 

That M on wUh G Td appears from his saying on one 
com mumon wi h Goc pp ^^ ^ 

occasion to ban ai o h • „ A rding to the 

° f °f 1uH ST ££ (Ia.h. ,45 = -• 859). 
Egyptian Sufi Dhui v ^ n ^ 

Divine Love is a "^ £** a , 5 D hu 1-Nun took 
lest it come Q to the ea. of h vulgar ^ ^ ^ 

a very "f^^,; knowledge of God {ma'rifat) 
T ti r:^LTo^ec^noL^ ?m and by 

. <Tru e knowledge of God," 1^J»*2^2?S 

that God is <J*2-£E5r^ 
knowledge of Him u * er ™ * rhe ; oricians and theologians ; 
which belongs to philosophers rhrt^affi .a * 

but it is the knowledge of the attributes oi 

i Tadhhiratu 'l-Awliyd, I, 73. 5- 

2 Ibid.h 272, 12. 

3 Qushayri (Cairo, 1318 A.H.), II, 14. 6 jm ^ ^ fr foot 

4 Ziirf. 11, 8. 
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which belongs to the Saints of God, those who behold God 
with their hearts in such wise that He reveals unto them what 
He revealeth not unto any one else in the world 1 ." 

And again: "Real knowledge is God's illumination of the 
heart with the pure radiance of knowledge/ 1 i.e. the sun 
can be seen only by the light of the sun 2 . Hence "the 
more a man knoweth God, the deeper and greater his 
bewilderment in God/' because (as the commentator ex- 
plains) the nearer he is to the sun the more he is dazzled, 
until he reaches a point where he is not he 3 . 

"They that know God," Dhu '1-Nun continues, "are not 
themselves and subsist not through themselves, but in so 
far as they are themselves they subsist through God. They 
move as God causes them to move, and their words are the 
words of God which roll upon their tongues, and their sight 
is the sight of God which hath entered their eyes. The Pro- 
phet, on whom be peace, told of these qualities when he 
related that God said : ' When I love a servant, I the Lord 
am his ear, so that he hears by Me, and his eye, so that he 
sees by Me, and his tongue, so that he speaks by Me, and 
his hand, so that he takes by Me 4 .' " 

These quotations show that what the Sufis call ma'rifat, 
knowledge of God, resembles the yvaycts of Hellenistic 
religion: it is an immediate experience in which the in- 
tellect has no share, an ecstatic contemplation of God by 
the divinely illuminated heart. Moreover, it involves the 
effacement of the individual self and the substitution of 
divine qualities for human; yet all this is the act of God. 
Just as St Paul said to his Galatian converts, "Now that 
ye have come to know God, or rather to be known of 
God so the Sufi 'drif or gnostic imputes all his know- 
dge to Him who by revealing Himself causes the veil 






1 Tadhkiratu 'l-Awliyd, I, 127, 3. 
* . 8. 

4 Ibid. 1, 127, 21 



Ibid. I, 127, 16 
5 Galatians iv, 9 



DffSju*— ndthe knowcr 

.- and duality to f ^^stfis speak of 
( « otherness ana An d wnen ^is. 

and hU PUP ,„nalitv is derived from 

t'° m 1,U " A.m idea of Divine ^TSLa it does not 
Th e modernfe whl ch, thoug oi 

*• A °1T* tonality of God, amrms * . «» ^ of u5 

real historical person, 

tianity than elsewhere , 

w mav be called a P erb ~ . y f it obiect, and 

'" ^ScJdiSSon of the <£%££>, °IZ Moving it 

V3S& *%?%. ^sCpS too re- to - *. 
to o distance from ^t ,. 

g e„„ine sympathy an ^ ^^ 

At any rate, those ,*o hoW sue ^ ^ , t0 

[„r it in the history of Islam. , rian doctnne , 

sh „w in my third Lecture, th«mct y ^ met by 

aite t having *£%*££,„-, t»hieh insisted 
the demands of the rengio Mohammed and 

on recognising the Logos in ^ °^ ^ We 

went a long way towards ^^£ m Unita rianism 

^r£ffl- -t part, Allah is desenbed as 

1 Qushayri, 160, 14 and 22. Kitdb al-Luma< , 29. 

2 Webb, God and Personality, p. 81. 
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an infinitely transcendent Being who acts and feds like 
a human person. He can be pleased or displeased, be- 
sought, trusted, even loved: lie l > . ■ • ■ y<ii<n<ms value. But 
Mohammed's conception was theologically indefensible. 
K had to be harden -d into a dogmatic scheme, and the 
upshot may be stated in a few sentem es culled from an 
aniliorii.iiive article by Prof. D. B. Macdonald*. 

,.., situation," be says, "decreed that, more and more 
nreci'eiv the starting point should be the absolute unity, 

U d and exc d, of Ulan and the representati I 

that unity as a tremendous will. ... Allah could suffer no 
change, could expenencc no emotions. Sorrow, pity, love 
desire could have no part in hen. When hi . rt is not 

I any action or rea tioi otives i purpose. 

witinn hi ' is by simple arbitrary will." 

Then as to his nature, we cannot draw any conclusions 

from the qualities ascribed to him in the K in. 

, v be called "Most Merciful" ft but that do 

not in. th. h i quality, M corresponding i- 

,,,.,,1: in man, II he Id I ' 'I "■ 

m ; i|i lh „ ,i„„ be, too, would i. I 

being. 

Further 

be creates ns and he creat. dl that we do, liately, 

directly, withoul "■ ondary causes....! the only 

realagentin. ••••' Isopen* Ulahtod 

,,, , dl, faith in o d u 

,i. . one and i| ,: - anotl 

i ry po I even to the vaijne n ghl i thai - 

denly rl in the mind, is controlled by Allah, by his Will 

ml hi . POV. 

Acreed, fortunab ly.isnoi a n li rhedevoutMi 

i D, ,, dial h wi ll in the background. Yel 
li, ,, d,asProfi oi Macdi Id i b, 

i / tfon "v tUcori, vol. xx, No i (1910), p. ai toll. 



, at anyttoem«xatoostov, helming 
a « fl ert Himself at any 

may 1 the Unity of God no! 

W t ; dis however, r- - ; "■ ,„ . ,„, „. it 2* •• 

• ' ,V , 1 «-.a.. 1 - ^I'P^ni those whom God perm 

^^ V , il in 'I"" '"''•"•""" * ,, the Snfi D tloso 

SU* i» the love ^and taj**^ s ^tbatGod 

L M ^M "«'";"" f'' ,„„., II in U,oO..-.., Of God. 
S One except by to«g * , ( ^ ^^ , 

Unification (*»*«> "J* m ,,,. 1);u ssin g -away of the 

the Divme nature reaped m^p p ^ 

b^annatureV'-^^^ „ a . »,.. was before he 

Jjg first state and he becomes tran3C enden. 1 should 
^tedV' That a doc^me duttert 

Sd straight to mysttoali ^ ^ 

with the. divine was n > k. b worsllippc d 

stood opposed to a ^^ d ^ve. The infinite distance 

asthcobjectolk.-wlcdgean „ ;i , mlllll; , man 

between God and n^n God ^on ft fe over . 

lias no power to bnd,e I • ( w , u/lhat ul ea 

l -'''' ll,y;, T (T ,V ndp-tice of regions 

l '''''' h ' ll ' 1 ? , 1 W ;;' d-owsomnih tress How 

• ,:,y "" W ns self not be obliterated and 

Id them '-'-''''■'''•' , 'j: iory0 niunwhoma 

swept away by the tran^ ■ J ,„..„, Must 

sudden gl< 'V Id obiect vanish alto- 

'" , ";""r Tan^Sis naught beside 
I'm here ( 'Od 1 1 '" l > &" u 

.„„„,„,„,,„„,„ 'd on th. eorteace *£ ^ 

1 KitM at-Lwma', 31 i""" 11 
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THE IDEA OF PERSONALITY . 

relations between Him and His worshippers, and also to 
treat such personal relations as incompatible either with 
a doctrine of extreme immanence or with a doctrine of 
extreme transcendence. Now in the early Sufism of which 
T 'have been speaking we often find both these extremes 
in combination. Even Hallaj, who saidAna'l-Haqa"! 
am God " asserts in the strongest terms that God is 
transcendent and that the Creator must always remain 
other than the creature. There can be no doubt that the 
experience of /and, the passing-away of consciousness in 
mystical union, is consistent with belief in a personal 
God though the same experience may equally well serve 
as a basis for pantheism when it is conceived as an end in 
itself a Nirvana in which the illusion of personality is ex- 
tinguished for ever. That some Sufis have so conceived it 
I am ready to admit. In the third century a.h. the nega- 
tive doctrine of /and was taught by the famous Persian 
Sufi Bavazid of Bistam, while the positive view— that 
the ultimate goal is not death to self {/and) but life in 
God (baqd)—vras maintained by Abu S id al-Kharraz 
and since his tune is often adopted by Sufis who acknow- 
ledge the obligations of tl Mohammedan religious lav. 
It h n argued that Sufism reaches its logical con- 

n the state of j rather than in the suc- 
Dg in which tl mystic, having become en- 

do- I with Divine attributes, displ. the Divine truth 
to mankind and fulfils the Divine Law in the world: this 
l from "intoxication" (sukr) to "sobriety" {sahn) 
d to 1 i mere i it devised for the purpose of 
enabh s to p for Moslems 1 . But Sufism belongs 

ti m just much as Christian mysticism to Chris- 
tianity, and no one can study it without frequently being 

> R. Hartmann, al-l\ rts D lung des SUfitums, p. 93- 
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V**W"~ t W hicb seeks its 

A religious *»*^*£istence. but 

etei : +e pU in 



■r a ; t «* °< **?**£ £&** wi T cy Z 

OT ^ence formulated m * v ° „,te Will of Allah is 
S:t--Lrr^r^ while the Suns 



n acc-dmg to which *e«-~ ^ the Sufis 
the only real agent in the .^^ to the verge of 
n0 less than the Scho asti cs bnng ^^ tWo ^, 

pantheism, Sufism^ he^ by . g ^ 

f eaves room for P ers0 ^ r ^ the Moslem come near to 
Rfty Articles of his creed a » ion ^ th God can, 

God ; but the Sufi who ^^ he&rt and see in its 
^r^-^ate renectton of what his 

from the great poem of Ibnu tFan* ^ ^ ^ 

of the early 13th century " h 'Jf During the interval 
A . D . ix82 and died therein A.B. 1235-^ J ^ om 

of 3 oo years which divides him from ^ * d of 

we have hitherto been concerned^much had pp^ ^ 
vital unportance to the development «f the 
to the position of Sufism within Itol • 
back to this in the next Lecture, which must giv 
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6 THE IDEA OF PERSONALITY 

. nf the speculations of Hallaj and the life-work 
& frlZA But Ibnu '1-Farid is a more typical Sufi than 
ritS of these, and by good luck he has left a unique 
record of his own mystical experiences, a Ptlgnm s Pro- 
^ in verse, composed in a style which is the very antt- 
C s s of Bimvan's-symbolical, exquisite and curiously 

Me The poet writes from the level of one who has 
Stained to Utihdd, the state of permanent oneness with 
rnT In the prelude, addressing a real or imaginary dis- 

2 he recalls an earlier time of spiritual ebb and flow, 
I his love was still imperfect, and how he sought to 
relieve his anguish by telling it to the Divine Beloved. 
T told how I fared in my love of thee, not because impatience 
2 mo wearv of my sufferings, but to assuage my grief. 
T rtrtr S li?w fortitude towards enemies, but in the 

essence of loved ones aught save weakness is unseemly. 
th P p Excellence of my patience keeps me from complaining, 
T tLu'n 'f I complained to my enemies of what I feel, they 

woula do away with my complaint. 
And the issue of my patience in loving thee is praiseworthy 

if I endure the sorrows thou layest on me; but if I endure 

to be sew d from thee, it is not praiseworthy. 
Whatever woe bef me is a favour ismuch as ray purpose 

holds firm unst breaking my vows; 

So for every pain m love, w i it arises from thee, I give 

thanks in 1 of complaining. 
Ay. and if th« jollies of j -ion do me despite, yet are they 

reckoned in love as a kindness ; 
And my anhappiD . nay, my tribulation, is a bounty when 

wrought by thee, and my raiment of hardship worn for 

thy sake is the most ample of felicities. 

****** 
For when one is 1 by Beauty, methinks h ^oul (even) 

from the most delicious life is (gladly - ! rendered up to death. 
A hat thinks I neet with no suffering in love, when it 

add' les itself to love, is spurned 1 . 

1 Td atu l-Kubrd, vv. 42-59. 
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able: , .. ^ vm not forget thee even 

A 2SW.wou.d»otl.«60.betr«to y ^ ^ ^^ 

„ e ^ refers to J re&ESS^&E 

«*Z°ZZ%£P££<* mankind sard to 
of Adam all the wtureg Lo rd? and 

them, Alastu U-ralUkum Am ^ ^ ^ to 

received the answer ; Bol a. Ye ^ t q{ ^^ 

the Sufi int Tf , Hifcreatures He gave this pledge, 

^d perfection, he speaks his last word: 

chosen 2 . t 

i.;^ «;hp tells him, in ettect, 
T i -Rplnved now answers him. sne ieub iu±n, 

The true lover must die to self. 

PS:? "so long as thon hast not passed away 



1 Td'iyyatu 'l-Kubrd, vv. 62-64. 

N. 



a Ibid. 1/. 7 6 - 
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d thou hast not passed away so long as my form 
S'nTt'sSn within thee.^ ^ ^ ^ 

* thou die thou wilt not win thy will of 

Such is I^ ve: J u ? le f „_».<. Then choose death or leave my 
the Beloved in augm- 

love alone !* ^ ^^ fa his ^^ wish 

fndTr^rSed to grant it, whatever pain it may 

Hi to her, "My spirit is^ine: 'tis for thee to take it." 
How should it be in my ^pow ^ ^ iove _ I am always true 
1 am not one that loatnes ^ 

(to death): my nat f e 'f^S of me except "Such a one 
Wh^shouM I hope^to J-J^ me of that (death) ?- 

for it is that I seek 2 . 

t. OT1 +irf>lv Personal is the tone of this. 
You will observe how enbre *«n ^^ ^ 

Yet there rs nc ■ -"jj God bes far beyond the 
rf transce«de„«. Un on w. ^^ 

^irr^^sawar from itseU and bv 

thus dying lives in God {baqa) . 

U *. ,ets my blood be W""^^ 
established my rank on the heights 01 g , y 

^Z'S^Ur^'taiter^nty heart, she 
will m e it whole once more 3 . 

Fund is descnbed as a process wherein the soul is stripped 
of all its desires, affections, and interests so that in 
ceasing to will for itself it becomes an object of the 
ine will, that is, the beloved of God; and that which 
loves it and which it loves is now its inward and real 



1 Td'iyyatu 'l-Kubrd, vv. 98-102. 
* Ibid. vv. 103-105. 



* Ibid. vv. 120-121 
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of bowing. mvself n or did I pray to any one 

N ° ne ^sS S the £S£> «* —* genuflexion • 
but myself in tne P ^des of experience, 

Ibnu -l-Fand ^^vXXt? abnormal and 
which may be called «P^^ fa the mult iple, shifting, 
supernormal. ^^^"^0^1 experience is 
consciousness of ord ^ e ^' ecstasy , and supernormal 
the loss of W*gJ^, Jmed consciousness 
experience is the higher y ^ expenence 

which may be the result of ecstasy ^ „ tQ 

Ibnu '1-Farid gives the^ q{ ...^^ 

normal or ecstatic -P-en^ ^ ^ 

tion" (*«*). * nd f t0 ^>.u ahwU 'l-jam) or "the second 
of - the sobriety of umon jfo*£ J > ^ pre . 

sobriety" <«***■ f "^t ^ s n 0t neC essarily follow 
ceded by " intoxication but doe rf ecstasy 

it In most cases the mystic, as soon as her 

$ over, returns to "^^^^ that «*- 

seer regards himself as ^r^Ln«C«^. 
Ibnu 1-Farid, this xs the supreme degree 010 v 

and he claims to possess ft permanent y . Thus . ^ 
the first stage of his journey is ^arertn 
individual distinct from God; m ^^ v g anished; 
distinction between Creator and creature has 



1 Td'iyyatu 'l-Kubrd, vv. I53~ I 54- 



2—2 
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and in the third stage he is aware of himself as being one 

ith the Creator from whom he, as a creature, is distinct. 

While during the momentary "intoxication" of fund all 

the attributes of the self are negated, in "the sobriety 

f union" they are restored "with an increase," as the 
noet says i.e. they are transmuted and wholly spiritual- 
ised Therefore the highest mystical experience is positive 
and active in the sense that he who has reached it not 
only manifests the Divine attributes and actions in him- 
self to others, but maintains a personal relation to the 
God with whom he is one and who nevertheless transcends 

him. 

And through her, not through myself, I began to guide unto 

her those who by themselves had lost the right ways ; and 

'twas she that (really) guided them'. 
It is true that Ibnu '1-Farid uses what may seem to us 
pantheistic language to express his feeling of oneness with 
God and dwells on the aspect of immanence far more 
than on the aspect of transcendence. A few verses will 
make this clear. 
When it (my essence) is not called " two," my attributes are 

hers and since we are one, her outward aspect is mine. 
If she 'be called, 'tis I who answer, and if I am summoned 

she answers him who calls me and cries " Labbayk! { At 

thy service !") . . 

And if she speak, 'tis I who converse. Likewise, if I tell a 

story, 'tis she that tells it. 
The pronoun of the second person has gone out of use be- 
tweei % and by its removal I am raised above the sect 
who separate 2 . 

"The sect who separate" are those who look at things 
from the standpoint of duality as opposed to unity, so 
that, for exampl they regard their acts of worship as 

1 Taiyyatu 'l-Kubrd, v. 174. 3 Ibid. vv. 215-218. 
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needing from themselves not as J-*^*" 

£ them- But here g^^ia, that God is the 
thodox doctrine of Islamic e ^.^ ^ saved 

only real agent in j« -^^ else than its repre- 
from being pantheistic by ^ And this> 

Uation of God » . aj« sona 1 crea ^ ^ ^ 

Jh b o5hin mystS f Sn he Art*. «- « - « 

rr rr;::p - - -, — - 

is obedient to my will; %vitb my WO rds, 

And there is no speaker but J Us o{ mine eye ; 

A nor -y^Sli ^h my hearing nor any 
And no silent listener cm ^ aIld m ight ; 

JSX SS^SflS is none save me that speaks 

or sees or hears*. ^ himself 

I„ these lines Ibnu ^ *^* ft need on l y be said . 
one with Mohammed At |^ ^ s irit o{ 

that according *£™^* M somewhat like the 
Mohammed signifies a relation { Mex . 

relation to Him which by the Chnstian ** 
andriawas thought to be imphed m ^umonvn 

Some M^^^^SS?^ the poem as 
the influence of Ibnu 1 Araoi 1 

the wof of ^^ ~ n tl^r takes this 

external evidence is agams the P^sttc ^ P 
tion. I cannot go into details here but I have n 
that what Ibnu 1-Fand describes, or atte ^ tS ^ 
scribe is a personal religious experience of the most .m 
timat; kind" Just for that reason the poem has great 

1 Td'iyyatu 'l-Kubrd, vv. 639-642- 
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psychological interest for students of Srifism It shows 
r w the full inner meaning of the Sufi definition of 
, fcL (the Divine Unity) which has been quoted above— 
S^ffiS— of the Divine nature realised in the 
• na awav of the human nature." Ibnu 1-Fand s ith- 
fTisC mystical relation of the idea of God that 
t developed by Moslem Unitarianism and set forth in 
T ZnZ creeds Unless I am mistaken, much of the 
: ^d^heL" with which the Sufis are often 
a rAHed is really founded on personal expenence of 
t'nfm nent and transcendent Unity of AUah. Though 
nothmr^ explain the mystical fact that two become 
7 wf are not therefore entitled to assume that mystics, 
v. ' T TLrnediate experience of the fact, are pantheists 
Wh £2T?m« course deserve that epithet, and 
JCS3S. convert a state of feeling into a system 
„f thought they must bear the consequences. 
*£■&& * the most part, simply relate t 
psychological history of his own experience At the same 
to he teaches certain doctrines for which he claims the 
auta ty of the Koran and the Sunna. Among these IS 
?h doctrine-he gives it the name of labs ^venn,)- 
that the One God clothes Himself in the catena 
through which He is revealed, as, for example Gabriel is 
said to have appeared to the Prophet in the form 
Diliva al-Kalbi, one of the Prophet's Companions, but 
he warns the reader that this is something quite different 
from the heretical doctrine of incarnation (huhd) . Lvi- 
dentlv he i rded himself as a Moslem, and the accounts 
of his life show that he was so regarded by most of his 
orthodox contemporaries. While in virtue of his union 
with God. or with the Prophetic Logos through whom 

i Td < 'l-Kubrd, vv. 277-285. 
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' , ™A all relations oi tinv- 

« lhin *! fSd worship incumbent on "^^ 
performed the _ntes ° voluntaiy work i of a 

lm "wlhlh sSs ^ to draw mgh unt God. A* ^ 
by whrch the he conckl aes nw P ^ 

T <U Moslems, Christians, jew ■, ^ ^ shaJ1 

Xt1hcy M arc ^a- A^adrfS that when Adah 
L.. Here the poet cues tn irom hls fens 

Seated Adam, He drew for* to P ^ ^ ^ 
t„ twohandiuta.onewtateass x ^ not; a „ d 

Jl said " These are in Paradise __ wll0 

Sese" e in Hell and J care not ■ Th^ ^ 
* « read Professor *^.' niay remember that he 
%&«* attituie mi h/e » »~ J^ Traditi0 n rs ex- 
translates a passage in which J ^^ comme „ t . 
ponnded by Ghazah and maK ^ 

r-srssssssss 

Muslim saint tn ^ o{ crea tion. When : longingS) 

groanings and travail g iratiolls and fervent * 

and break. For it, witnm log ; ca ll Y be a place. 

Rather, I should say, ^£**^ ta *«~ *» 
For many Moslems are, m fact, * 

2 fW<£ W. 733-74 1 - 
* 0£. ci*. P- 3 QI - 
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God of Islam itself, the God who does not care, represents 
the aspect of extreme transcendence which, as we have 
seen, is often united with a consciousness of extreme im- 
manence. This contrast is to some extent characteristic 
of the deepest religious feeling everywhere. For example, 
the Christian mystic commonly "identifies the personal 
and intimate Lover of the soul . . . with the person of 
Christ; the unknowable and transcendent Godhead with 
. . . the Undifferentiated One in Whom the Trinity of Per- 
sons is resumed 1 ." What Christianity conceives as the 
distinction of Persons in a Trinity is conceived by Islam 
as the distinction of aspects in a Unity. Allah as depicted 
in the Koran is mainly transcendent but is also immanent ; 
the God of Sufism is mainly immanent but is also tran- 
scendent. Only the Moslem scholastics, who make God 
absolutely transcendent, are thorough-going in their logic, 
though it must be allowed that some Sufi pantheists have 
produced theories of immanence not unworthy to be set 
beside the orthodox theology. 

It is hard to see how personal relations of love and 
worship can continue to exist in such a state of unification 
as Ibnu '1-Farid describes, especially as he himself de- 
clares that the supreme experience is beyond love 2 . Yet 
when he speaks, not of losing his permanent unitive state 
or of going outside of it, but of descending from his exalta- 
tion to perform ritual and devotional acts of worship, this 
can only mean that such acts, implying a personal relation 
to God, are consistent with his inner feeling and expressive 
of its true character. 

I have tried to show you how close and vital is the 
connexion of Sufism with the Mohammedan doctrine of 
Divine Unity, which affirms that God is transcendent, 



a* ctffic seek to realise that Unity and Tran- 
and how «£*££* ecstasy , by passing away irom 
scendence by ™T* Qod ^ make Himself known 
themselves » °^ ™ said « ^ the truth which any 

to them. **25tEX*> teason and understand- 

m aster ever taught with n ^ ^ ^ ^ 

ing, or ever can teach to the .last y, ^ ^ 

explain this knowledge^ Fo^ £e tm ^ 

Say . Vtnonlv do so in virtue of having been purified 

testimony car only ^ so ^ ^ ^ 

and unified by God maa ^ 

actually ^represents '£%£^^ ^ ^ 
he proclaims. In tteW & ^^ in 

after **^J^.£%£*r al-Halla, a native ol 

the person of ^^ n which produC ed the com- 
Bayda m Fars the same t^n P ^^ ^ 

mentator Baydawi. P4 ^ ^^ ^ 

™° Xd5 /: a t a h Perap?yon vnll hardly expect me 

given in the next Lecture. 

1 Quoted by Ruf us M. Jones, Sluf* «. ■««*■» rcU g ion, p. ,3- 

2 Klftfb al-Luma, 32, 1. 



1 E. Underhill, Mysticism, p. 411. 



2 Td'iyya, v. 294. 
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LECTURE II 

MORE than lift v t.o Alfred von Krexner 

characterised the end oi the third century aftej 
iMoli.mniH'cl .i- 1 he epochal which (to quote his own words) 

'•Moslem ceticism passed ovei Into the pantheistic re- 
li;4ous enthusiasm ii' • ( I" 1 |,i; thereale ence of later sr.i.s.n. 
Henceforth," be adds, "the notion oi God, the conception 

j the lpro< al rela a existing hetwoon the finite, the 

l, im: and the Infinite, the I >i\ iuo, bei ame the pi meip.i] 
Sl ,i,,, of invest iK-'d ion :>nd reflection The man who fixsl 
g Byc p rC( j ,,,]■ ion to (hose ideal which till then had 
remained an wn to Arabian Snh .m b much as they be- 
longed i" a quite different Bphere oi culture, was a poor 
,,_ ., uonii nrder hy ir.idc, f«»r win- b reason he got i lie 

S1IIM . oi i.i;iII.'m- • • I lls lllr 8tor 3 I variously recounted 
by Sunnite and Shiltc .miiim imi this much stands East, 
thai hehadagreal numbej oJ followers who revered him a 
ii, rlI teachei and guide and .1 ■< ribed to him supernatural 
pown that the orthodox party, alarmed bj his ever in- 
, n : im ;: |Mi|)ul.n ii v, urged the I i rnment to take mi ur< 
.•, ! ..,i,isi hirn; and thai finally In the year 309 a.h. he was 
p,,i to death, after having borne with amazing fortitude the 
it 1 ; - 1 1 1 fill tortures lnfli< ted on him." 

I need not stop to di icuss Von Kroner's view of th 
lyliistuiyof Suiisin. Asa matter of fad theid< which 
he describes foreign were an oul >wth oJ thi etic 
11, i nn, tii j iiim\ . incnt in [slam and are mainly Islamic, 
though a1 some points Hellenistic influences may have co- 
operated, mi the doctrine oi gnosis (ma'rifat) la. it 
by the Egyptian Snh. Dhu 'I Nrin (f a.i>. I 9). On the 
other hand, the mosl eminenl ol Dim 'I Nun's contempo 
nines, Baya/id, was a Persian; and during 1 ins period 

1 G$SCh. d. hcrrschcudcn I (Lai TslatHS, p. 70. 
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, 1 1 hr. i , ill the Legal mernb i ot the 
ii-iiKi was nouidd i" mail tu< 5 
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„., lu sobligi .thai •'"■""' ibsolutelybindmg 1 ' 

So .rcgation. this doc , together m* » 
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life. The fact that he decl. d him - If to be < atlally 

united with God was only one of th< lour beads under 
which he was arraigned, and by itself it mighl not hav< 
secured his condemnation, though, as we shall i j,, 
teaching on this point took a form that rendered it pecu- 
liarly abominable to Moslems 1 . 

The words Ana 'l-Ijaqq occur in an extraordinary book 
composed by Hallaj, the Kitdb al-Tawdsin, which was 
edited in 1913 by M. Louis Massignon. Written in rhymed 
Arabic prose and divided into eleven brief sections, it sets 
forth a doctrine of saintship — a doctrine founded on per- 
sonal experience and clothed in the form of a subtle yet 
passionate dialectic. The stylo is so technical and obscure 
that even with the help of the Persian commentary we can 
sometimes only guess what meaning the writer intended 
to convey. Instead of translating the text 2 , the editor has 
devoted years of patient labour to understanding and 
illustrating it, with the result tl his monograph on 
Hallaj must be studied carefully by 1 ry one int d 

in Siifism. For it is now clear that the w Ana 'l-Uacjq 

were not an ejaculation of visionary enthusiasm but tl 
intuitive formula in which a whole system of mystical 
theology summed itself up. And thi only 

the first in time, it is also profoundly L Tl 

and vitality of this man's ideas i> d b in- 

fluence which they exerted upon his xe: 1 1 i 3 a 

were scattered, swept away, as he pre 1, by rushiii 

wind, and running wat , but his wo? lived after him 
and w ee them, all thr ;h the Middle Ages, ri hi 
sparks and kindling to new life, 

1 An account of the trial, c nnation, <ecution of 

Hallaj is gi ikawaihi, ed Amedroz and Ma ith, 

vol. i, pp. 70-82. 

1 It translated in his Pa n (see p. 37, note), vol. 11, 
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The first of the following verses by Hallaj refers to 
Adam, the second is said to refer to Jesus : 

Glory to God who revealed in His humanity the secret of 

His radiant divinity, 
And then appeared to His creatures visibly in the shape of 

one who eats and drinks 1 . 

Here, you will notice, we have the doctrine of two natures 
in God — a divine nature (lahut) and a human nature 
(ndsut). These terms are borrowed from Syrian Chris- 
tianity, which uses them to denote the two natures of 
Christ, Further, Hallaj in describing the union of the 
lahut with the ndsut— or, as he generally says, of the 
Divine Spirit with the human spirit — employs the term 
hiiliil; and hulul is a word associated, in Moslem minds, 
with the Christian doctrine of the Incarnation. In his 
poems his own spirit and the Divine Spirit appear as 
lovers conversing with each other and most intimately 
united. 

Thy Spirit is mingled in my spirit even as wine is mingled 

with pure water. 
When anything touches Thee, it touches me. Lo, in every 

case Thou art I 2 . 
And again: 

I am He whom I love, and He whom I love is I, 

We are two spirits dwelling in one body. 

If thou seest me, thou seest Him, 

And if thou seest Him, thou seest us both 3 . 

While Hallaj asserts the pre-existence of Mohammed as 
the Light from which all prophecy emanates 4 , it is not 
Mohammed but Jesus in whom he finds the perfect type 
of the "deified man," whose personality is not destroyed 



1 Kitdb al-Tawdsin, p. 130. 
3 Ibid. p. 134. 



2 I hid. p. 134. 
4 Ibid. p. 11. 
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l the P-^X^S alJam, the Creator through 
veahng from " lth ? *£Sve i ruth in whom he has all 
whom he easts, the Crea ^^ doct 

W beingl - Y fT^Sidan. It is entvrely opposed 
njhejir^^ hamm ^^ an 

t^anAeisW for it makes t ^ ^^ ^ 

l oi ?he Divine though ^^J hath seen me ha th 
caused Chnst to »* which is described, even 

seen the Father*. A f*™ take root m Islam. t 

metap horicaUy h a3^^ could ^^ ^.^ 

It perished with ^ ^ extol him as a martyr who 

majority of the ™?$^ he dared to reveal the Divine 
died on the scaffold beca.se h^ ^ ^ ^ ^ 

mystery, but they ^deny Qr monistic sense , 

terpre t his Ana Wan » a ^ ^ ^^ ^ 

thus giving it a flavour 01 remarkab i e . Hence 

1. «nects of the One Essence, whose attributes re 
eX^rott^ect ■ ^"f *"' * 

^Xr?Si^ his model of 
the Sy life m Jesus Christ, celebrates as exponents of 
h me mystical 'doctrine of Divine Unity not only Pha- 
raoh but especially Iblis, the Mohammedan Diabotas. 
The Koran, as yo/will remember, tells - -verges 
how God commanded the angels to worship Adam and 
how Iblis-his name was then 'Azazil-ref used saying 
"I am more excellent than he: Thou hast created me of 

o T A V* « vi\f C\ 



Kiidb al-Tawdsin, pp. 161 , 175- 
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fire and him of clay 1 "; whereupon God cursed him and 
cast him into Hell. From the Unitarian point of view, to 
worship Adam, even though Adam be regarded as the 
Divine image, is idolatry, and Hallaj was not the first 
Devil's advocate in Islam. According to him if Iblis dis- 
obeyed the Divine command, it was only because he 
would not acknowledge any object of worship except the 
One God. When God threatened him with everlasting 
punishment, Iblis asked, "Wilt not Thou behold me 
whilst Thou art punishing me? " God answered, "Yes." 
"Then," said Iblis, "Thy beholding me will take away 
from me consciousness of the punishment. Do unto me 
as Thou wilt! 2 " And in another dialogue Iblis, being 
reproached by Moses for his disobedience, replies, " It was 
not a command, it was a trial "—meaning a test of his 
devotion to God 3 . So Hallaj can make Iblis say, "In 
refusing to obey Thee I glorified Thee 4 " (juhudi laka 
iaqdis), and can declare that Iblis and Pharaoh are his 
"friends and teachers." 

" If ye do not recognise God," he says, " at least recognise 
His signs. I am that sign, I am the Creative Truth [Ana 
■l-Haqq), because through the Truth I am a truth eternally. 
My friends and teachers are Iblis and Pharaoh. Iblis was 
threatened with Hell-fire, yet he did not recant. Pharaoh 
was drowned in the sea, yet he did not recant, for he would 
not acknowledge anything between him and God. And I 
though I am killed and crucified, and though my hands and 
feet are cut off— I do not recant! 5 " 

But Hallaj, be it observed, while praising the self- 
sacrifice (fuluwwat) shown by Iblis in upholding the 
Divine Unity, condemns him for disobeying the Divine 
command. Iblis justified his disobedience by the plea 
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1 Kor. vii. ii. 
3 Ibid. p. 46. 



2 Kitdb al-Tawdsln, p. xii. 

* Ibid. p. 43. 8 Ibid. pp. 51-52 



, » it to be predestined. God commanded him 
that be knew ^to bC P ^ ^ ^^ ^ 

to worship Adam, DU ^ nothing that 

wise he must ^ve obey^ince^ ^ ^ ^ .^ 

does not come to pass b ^^ ^ is 

* at r^eas ^ ^ { masMyyat) and foreknowledge 
eternal, whereas fee ob ed or dis- 

° f G i Ts^rXI td therefore subordinate. God unto 
° b T 'nd and evu but commands only good. He corn- 
both good and ev£ ^^ that we cannot do 

T H S/s that w e sm , but He does not will that we sm 
lt , He mtts rn Massignon says, realised 

^zx^^t^- whidl he states 

fn a verse quoted by Ibn Khalhkan: 

,_ • • + ~ «,#. sea. with his arms tied behind his back, 
2£ SETS? 'xT'cSVe care, M t*» be wetted 

by the water ! 2 " 

That might be the final word from Iblis, who, pretending 
I ha^e read the secret of Divine Providence, gave way 
to delpar Hallaj, however, knew that the essence of 
GodTs Love, and that it is the essence of Love to suffer 
wntout asking for reasons. It behoves the true saint to 
ton towards God in humble adoration and stave m* 
all his heart to fulfil the Divine command, no matter at 
what cost of suffering to himself. Such, apparently, was 
the gist of the religious teaching of Halla, sc , f ar as we 
may judge from the testimonies preserved by his dis- 
ciples. Let me quote one or two of these. 

Ibrahim ibn Fatik relates as follows : When Husayn 
ibn Mansur al-Hallaj was brought to be crucified, and 
saw the "cross and the nails, he laughed so greatly and 

1 Kitdb al-Tawdsin, pp. i45- x 4 8 - 

2 Wafaydt al-A'ydn, ed. De Slane, p. 217. 
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34 THE IDEA OF PERSONALITY 

violently that tears flowed from his eyes. Then he turn H 
to the people and seeing Shibli among them said to him 
"O Abu Bakr, hast thou thy prayer-carpet with thee? » 
Shibli answered, "Yes, O Shaykh!" Hallaj bade hi m 
spread it out, which he did. Then Hallaj stepped forward 
and prayed two rak'as on it, and I was near to him. I n 
the first rati a he recited the Fdtiha and a verse of the 
Koran, namely, 

Every soul shall taste of death. Ye shall be given your 
full rewards on the day of Resurrection, and whoso shall 
be put far from Hell-fire and caused to enter Paradise, happy 
is he ! The present life is but the goods of vanity 1 . 

In the second rak'a he recited the Fdtiha and a verse of 
the Koran, namely, 

We will surely try thee with somewhat of fear and hunger 
and loss of wealth and lives and fruits. And bring a message 
of joy unto the patient who say, when an affliction befalls 
them, "Lo, we belong to God and to Him we shall return." 
Those are they upon whom are blessings from their Lord 
and mercy, and those are in the right way 2 . 

And when he had finished, he uttered a prayer of which 
I remember only these words : 

. . . O Lord, I beseech Thee to make me thankful for the 

grace Thou hast bestowed upon me in concealing from the 

eyes of other men what Thou hast revealed me of the 

splendours of Thy radiant countenance which is without a 

form, and in mafc Lwful for me to behold the mysteries 

of Thy mm conscience which Thou hast made unlawful 

to o r men. And these Thy servants who are gathered to 

me, in zeal for Thy religion and in desire to win Thy 

pardon them and have mercy upon them; for verily 

adst revealed to them that which Thou hast re- 

to me, thev would not have done what they have 

done; and if Thou hadst hidden from me that which Thou 




1 Kor. in, iS 



- Kor. ii, 150-152 
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, ^AAor, from them, I should not have suflered this 
** £tion (5J unto ihee in whatsoever Thou doest, and 
£5 unto tS: in whatsoever Thou wiliest I 
Then he remained silent for a time, communing with his 
L unt il Abu '1-Harith, the executioner, went and 
smote him on the cheek, breaking his nose with the blow 
s^that the blood gushed out. Thereat Shibli cried aloud 
Tnd rent his garment and fell in a swoon, and so did 
Sm '1-Husayn al-Wasiti and a number of well-known 
Sufis And it almost came to a not 1 . 

On another occasion the same disciple visited Halla) 

in his house. 

He said - Co- in .1 be £t£-£ ^^^JS- 

fire and bloodshot, u my , ^ ^^ 

^aS mTsay^ thatTam an unbeliever. They that bear 
&g + 1 Tl^t I am an unbeliever are dearer to me and to 
T a than those v^o bear witness that I am a saint." I sard. 
God than those wn shaykh? " "Because," he replied, 

" And why is that O ^y^n account 

witness to my unbe ef do so iro ^ ^ ^ 

One day Hallaj entered the mosque of Mans™ at 
Baghdad and said. "O people, eome together and he r 
news from me." A great multrtude gathered t tarn^o 
many that only God could number them. Some ol them 



2 Ibid. p. 54*- 



biographie 



3— 2 











36 



THE IDEA OF PERSONALITY 



loved Hallaj and believed in him, others hated and denied 
him. " Ye must know," said he, "that God hath made my 
blood lawful unto you, therefore kill me!" The people 
wept, and 'Abd al-Wadud ibn Sa'id ibn 'Abd al-Ghani 
the ascetic, came forward and asked, 

O Shaykh, how should we kill a man who performs the 
canonical prayers and keeps the fast and recites the Koran? 

Hallaj answered him and said, 

" O Shaykh, the cause for which it is forbidden to shed a 
man's blood lies not in the canonical prayer and the fast 
and the reciting of the Koran. Kill me, that ye may be 
rewarded and that I may have rest, so shall ye be fighters 
for the Faith and I a martyr 1 . 

In Mohammedan mysticism it is prayer that supplies 
the best evidence of personality — not the ritual prayer 
(saldt), but the free prayer (du'd) and in particular the 
loving converse with God (mundjdt), when the mystic 
speaks out of the depths of his heart. One specimen of 
the mundjdt of Hallaj has been quoted already. Here is 

another. 

O God, because of what I feel of the sweet breaths of Thy 
love and the \ fume of Thy presence I despise the solid 
mountains and hold the earths and the heavens in contempt. 
By Thy truth, if Thou wouldst sell me Paradise in exchange 
for a ugle moment of my ecstasy or for one passing gleam 
Of t he least of my spiritual states, I would not buy it! And 
if Thou wort to set Hell-fire before me, with all the diverse 
kin of torment that are contained therein, I would deem 
it of no account in comparison with my suffering when Thou 
hidest Thyself from me. Forgive the people and do not for- 
give me. and have m< y on them and do not have mercy 
on me ! I do not plead with Thee for my own sake, nor do 
1 Implore Thee in my own right. Do unto me as Thou wilt! 2 

The legend of a saint gives us impressions of his per- 
sonality rather than facts, and whatever the historical 

1 Missignon, Qitatre textes, p. 63*. * Ibid. p. 78*. 
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1 «f these documents may be, they show at any rate 
I" 1 <t ml and religious experience of HaM} was re- 
h ° W , fbv those nearest to him. It is a striking picture 
Infl belC it is essentially a true one. You will have 
t J that some of its features might have been drawn 
T t Christian original-I mean, of course, the pro- 
Snce gTv n t thf virtues of charity, meekness and 
TSitv ^nd above all to the idea of holiness made per- 
Spring. It is possible to hold that Halla; taught 
o doctrine of incarnation, and his prayer, "Forgive the 
Peopl and do not forgive me: I do not plead ^with Thee 
Lr my own sake," appears to suggest a doctrine of 
Various sacrifice. That he was no pantheist wdl now be 
dea to you. Like all the Sufis of his age he affirms both 
t anscendence and immanence, and it is a mark of his 
ntene personality that while his Ana •l-Haqq unites the 
two extremes he finds the truest champion of the former 
^bHs and the most complete type of the latter m Jesus. 
In taking leave of Hallaj I must again express my obliga- 
te M. Massignon for his labour in collecting the 
Zterials used in the present sketch as well as for the 
TdeTarnS and sympathetic insight with which he has 

TXST - very different order is Abu Hamid 
Gha zaK. Moslems have often said that if there could have 
been a prophet after Mohammed, Ghazah would have 
been theUn. Although his career as a whole hes beyond 
the scope of these Lectures and in fact belongs to Islam 
ather than to Sufism, it was as a Sufi that he had the 
illuminating experiences which inspired all his work and 

x His monumental work in two volumes, La Passion d£ 
Hosayn Sh Mansour al-HaUaj (Paris, 1922) appeared too late 
for me to make use of it. 
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, in virtue of which his name is linked with the revival of 

personal religion in Islam. Yon are familiar with th 

course of his life, at least in outline -how, for all his thro, 

logical training, he was a born critic, so that "in his 
earliest youth he had given up acceptance of religious 
truth on authority"; how he sought to discover a real 
basis for knowledge and. finding none, drifted into utter 
scepticism; how he passed through a crisis in which "the 

light of God" entered his heart; how he then regained 
the power to think, and setting forth in search of the 
truth turned at last to the writings of the Sufis and saw 
that he was now on the right b k; how, though he felt 
himself to be in a false p I ion— for he held a Professor- 
ship of Divinity at Baghdad— he could not make up his 

mind to abandon the world until under the strain of this 
moral conflict his health broke down and in despair he 

took refuge with God, who made the sacrifice easy to him ; 

how 1h^ left Baghdad dlivedin 1 ment for ten years, 

during which time he ii I Suiism not from books but 

from actual experience; and how. alter having re umed 
his public 1 ching Eoj shorl while, he went 1 k to his 
birthplace, T*is in Khurasan, where he died to a.d. iiii. 
All this is related by Gli U himself in his book en- 
titled "The Deliverer from Error" [aUMunqidh min <«/- 
4al4f) t of which the autobiographical pari runs aln t 
vaetiv dlel with the experience of St Augu ru as 
I in the Confessions. Ghi like St Augustine 
distinguishes two st s to th | ess l which he al 

tained to t ruth. The first si . the Divine illumina- 
tion whereby he was led out of the wilderness of s< rfi- 

eism, he dismisses in a few words. 

w < I healed nn\" he says, " this malady, and m oul 
re 1 its health and b \ Once more 1 ac< I 



\ 






■ , „ f *\u,n-M with confidence In then 
and security i i>« t God MlI . my 

'""','"" |lote8 , 1 , .Million „l II. Proph * . who, .m being 
I ^ ere l, 1 quotes iitixi . <GodwiU( , v , < , 1 

Sf^"*^ 7^^), -Plied. «"Ti tt 

^f?od throwTinto the b *d the sign thereof . 

W1 T Z 1 ok fro.n the w of vanity and a tnrnmg 

J dX ^ U ' . a everlasting." The last wo kdxeate 

tOW V A Ghazali was to take, but the second stage 
the road whi 1 WW- irom ^ &rst by a long 

° f "! SrfST » oS now walk by the Ught of 1th 
interval of time. ne howcvcr He was still a seeker, 

oncertw wl«i F 1 ™ , dasMS of mMl whose 

Ws «-*^s^,2srSS». *• scM " siic thco - 

claims he bad 10 « » '" m0 ; ,. .., m(s or bdievets in an 

lor, ■. *• V'"" >S "P' Irs " ^^tltigauon and re- 

"Then." he says, I turncu m 5 tr „ vcrse d to the end 

wit hou1 both doctrine ^i.nfSe appetites of the flesh 
their do * -;;; : L vile quahties. so 

lofl Si£?3S on food; ^ the means 

thattheh. '■; «~f ' ,,„.„, -.at. on of God and 

"" l "' l ' ''' t ;,u nn. Now.llKuloctrine 

i M«««WA (Cairo, 1309 at.), P- 5- 
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acquire by learning and hearing, and saw plainly that what 
is most peculiar to them cannot be learned, but can only 
be reached by immediate expo Lence and ecstasy and inward 
transformation. How great is the difference between know- 
Ing the definition, causes, and conditions of drunkenness and 
actually I ig drunk! The drunken man knows nothing 
about the definition and theory aJ drunkenness, but he is 
drunk; while the sober man, knowing the definition and the 
principle f drunkenness, is not drunk at all. I became con- 
vinced that Die Sufi's are men of feeling (arbdbu ahwdl), not 

men of words [a\hdhu aqwdi), and that I had now acquired 
all the knnwledge'of §tSfism that could possibly be obtained 
by means of study; as for the n t, there was no way of 

coming •' except by leading the my deal life. From my 

examination of the religious and intellectual sciences I had 
gained a sun th in God, '" prophecy, and In the last 
judgment Th< e c J poii of faith were fixed 

in , ,,1. II had nl b IT u > ""• that my hope 

of bappfo u> khe w i world dep< nded uing God and 

mor1 Lg thefleah, and thai in the firsl p e I mustdt tach 
in ] worldly ti d turn wh y toGod. I L< i 

oni ii , , f then wa Worldly Lnfc ""P "' me 

on every my work as a tea< hei [ 

was rag ,i m eemed u nportanl and uselt □ view 
( ,i the Life her • When I coi den oi / 

1 hing, I percer ed ; '•« S jt ! G 

a l, \ q fcthedi in »n. 

i ,,,,! i thai i i on the < dge of a | dd 

o Hell-fire nnl » I set about to s I my way 

Ghazdli describes in vivid language the ensuing si 

with him < If winch 1; I foi ix m ths. One day h 
would nml - firm resolution to sacrifice everything and 
leave I hd.nl. ..nly to nt he morrow. Iteheard 

the v of th i ailing him to depart, while a n a 

be moved a >t forward the lusts of this world dragged 

h, m I k\ Tom Older by two forces contendin for 
n uy, he lost the power of speech, and after making 

1 I dh, pp. 20-21. 
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oe ctrirken with melancholia. 
He could no longer o g 

sSsgsSS bssBEssa 

So he , uit ted B^^f^ftirty-seven. He went 
it ag am. H* agea. * < £ ar5 „, ^^ pt act,s,ng 
to Syria. wh«f=^ di , d L„ c ol the SMis; and untl 

he died, twenty J q{ & Uc . 

his life to a large **£™ ^ experience leaves no 
Glv.yAli'3 account of his mys . i alone> 

doub t that he ^*^SSJS oThis search. But 

lhl . real knowledge that was the o] ^ ^ ^ 

wbUe his religio- ^j^d^ 

§t^5m, and whde his w^s a he coQld 

ideas, he himself was more f^gf^ the method s of 

not have d the work he d£ H use ^^ 

*" Phl TthCt°a itr. owe- and activities peculiar 
of man , «f ' ^^ which is not of this world arid 
to man point to a faculty rf reaUty> 

■' £r ass -- - 

k ,n " ' W ; v reserved for the elect, starts 

r nding it as a mystery reserveo j 

| a a broad ,olo„cal basis and treats the J 

i Munqif/h. p. 21, at foot. 
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in a way that appeals to the minds and consciences of 
all who seek the truth. Here lies his strength and also 
perhaps, his weakness. The personal note is almost lack- 
ing, or rather, his personality hardly ever expresses itself 
in the form given by direct religious experience. The auto- 
biographical passages of the Munqidh stand alone. Con- 
cerning his inner life after he left Baghdad he tells us 
nothing. The curtain drops, and we have to content our- 
selves with the information that ineffable things were re- 
vealed to him, and with a brief description of the stages 
whereby Stiffs attain to the unitive state. An interesting 
comparison and contrast of Ghazali with Augustine has 
recently appeared, in which the author, a young German 
scholar, declares that whereas the personality of Augus- 
tine was made complete through the living relation of his 
soul to God and to the person of Christ, the spiritual de- 
velopment of Ghazali culminates in his acknowledgment 
of the truth of prophecy and his consequent submission 
to the authority of the church. According to this view, 

even when Ghazali speaks with admiration of the moral vir- 
tues of the Prophet, he does not get beyond the thought of 
an infallible doctrine, a revelation whose truth stands fast, 
a knowledge which is to be secured from criticism and 
stamped with divine authority by invoking the moral pre- 
eminence of him who promulgated it. Thus here also, where 
Augustine displays the deepest inwardness of his feeling, 
Ghazali is seen still clinging to intellectualism. True, he made 
a push forward into the region of super-intellectual expe- 
rience, but he had not power enough for personality to break 
right through, and he always came back upon the single 
line of his whole development, to the problem of gaming 
unshakable knowledge of Truth. That was in a sense the 
tragic thing in his life 1 . 

i H. Frick, Ghazdlis Selbstbiographie : ein Vergleich mit Angus- 
tins Konfessionen (Leipzig, 19*9). P- 8o - 









^ Aiscuss Christian or Mo- 
„ i, obvious that «J-J* *— rcfctcnce * th. 

A<m ideas of personality arc hetype, 

ham Ts o? Christ and M^^^ly determines 
P efS frTt be historical or ideal necess y idea Q f 

£t^e or every **"£&*£ZX " <*.* 

personality, that is ^°^ d the Mohammedan idea 
Se Christian idea of ^ idea of Mohammed 

o{ personality is the ^ nts an absolutely 

Of course, neither of the 5 e ute P^ ^.^ and d 
fixed standard ; both are _ su j ^^ to ^ 

velopment. Far ^^^ture will show that 
other as time went on. My ed ^ some 

*e Prophet of medieval J ^ dby st John and 

Sf-l: K -"Mohammed claimed for 

himself. rhazali's relation to the Prophet is 

^ ^ JXlies xtt he was fully conscious of its 
bese t with *ffi^^ the Munq m, where the account 
importance appears tiom u 1 1 {ollowed by a 

of P his final conversion is •**££? ^ truth oi pro- 
chapter on "the truth of prophecy which hehad 

phecy : this was the ^^^ ^ ^lectual scepticism- 
asked himself -*e day ^ ^ ^^ he 
-What is ^uth? Jn orde & & x 

to become a mystic, he haa w y rationalists 

what he says of the Sufis : 

-1 • , n <rA c+Qtes are irradiated 

All their outward ^^t^^Tre is "<* ^ ** 
by the light of the lamp -of propl^y ; a illumi nation 

face of the earth any other light iro 
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should be sought Unless a man has felt in himself some 

part of this matter (i.e. of the highest mystical states), he 
knows nothing of prophecy, as it really is, except the name. 
The miraculous gifts of the Sufi saints are the first things 
that happen to the prophets (i.e. the prophets begin with 
experiences similar to those of the Sufis). Such was the 
case with Mohammed at the outset, when he retired to 
Mt Hira to be alone with God and gave himself up to devo- 
tion 1 . 

Ghazali goes on to say that the truth of prophecy may 
be learned indirectly by considering the phenomena of 
dreams, by studying the Koran and the Hadith, and by 
other methods which he explains, but the passage trans- 
lated above brings out the essential fact that he himself 
gained assurance of the truth of prophecy by experiencing 
something analogous to that which constitutes the very 
nature of a prophet. This would seem to imply a personal 
relation in which Mohammed is not only the supreme re- 
ligious and moral authority but the source and inspiration 
of moral and religious life. 

In this connexion I may refer to Ghazali's esoteric 
doctrine. He often hints at mysteries whirl, he could 
reveal if it were wise and safe to speak plainly. Thus in 
one of his latest books, the Mishi al-A n r, he. intro- 
duces a Being to whom he gives the name of al-Mutd', 
"the Obeyed One 2 . The Muta is Allah's Khalifa or 
Vicegerent, the supreme controller of the whole Universe, 
and the relation of Allah to him is li b ened to " the relation 
of the impalpable light-essence to the sun, or of the 
elemental fire to a glowing coal." Now, it is clear that 
in the conception of the Muta we have before us a Mo- 

* See W. H. T. Gairdner, '* Al-Ghazali's Mishkat al-Anwar and 
the Ghazail-Problem," in Der Islam (1914). PP- I2I - I 53- 
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lr triBC That being so, the tcnnMu^ 
j « T ogos doctrine, x Divine <-om 

^ m ^w suggests the K^^^ffl on the world, 
ineV ? b thS which God «o sft. ^ 

"^ I which the prophets rece g exp lana- 

Prophet said. ^u takes that to > ^ g e> 

form (^f bet teen the spirit oi .™* £g * man rules the 
• Trv and actions. Further, the JV« ^ a ^ocosm 
quality- ana ^ world . Mans * b corre spond, 

bod Llhfma«ocosm of ^\^ t ™tiJ™^ *°' 
beside trie m Qod simp iy tne « slis tarner 

part hy part Is. t h .^ rf by Hrs wi^ the & 

thought lie can ^ ^ 

wh0 le round universe . particular. 

The Mismt contrad cts *£-£ world P but He is 
God indeed remains he creator^ ^ fe ^ 

no longer in any direct sense it^ ^ heavenly 

transcendent, and since ^TJ^ H is unity, that 
spheres would be ™™?^l y \ hose command the 
function is assigned to On y ^ ^ is not 

spheres are moved, ».* to tne , . d bemg 

id P en tical with ^,^^ gB ^«l-« 
Butwhoorwhatisne. 

^ • ^ -nnr Losos m buaarauicn, 
1 See H. Gnmmc, uer l.v%v 

and ibid., Einleitung, pp. 106-108. w 

^^B. MacdTnald, D***""* •/ »-«- «-*** ^ 

fol. 
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be the Qutb, the head of the Sufi hierarchy, but this seems 
very unlikely when we consider that Ghazali always re- 
jected and opposed the Shi'ite = Isma'ili Imam-doctrine, 
from which the Sufi Qutb-doctrine was probably derived. 
I am rather disposed to think that in this matter Ghazali 
was in accord with later mystical speculations, and that 
the Mutd 1 represents the archetypal Spirit of Mohammed, 
the Heavenly Man created in the image of God 1 and re- 
garded as a Cosmic Power on whom depends the order 
and preservation of the universe*. According to the 
Koran (xvii, 87), the spirit (al-ruh) belongs to the amy 
of God 3 and Jili, a famous mystic of the fourteenth cen- 
tury says that one of the names of the Divine Spirit, 
the Spirit of which Mohammed is the perfect mani- 
festation, is Amr Allah, i.e. the "Command" of God the 
Logos" Ghazali may have borrowed the name Mutd. 
from a Koranic text (ill, 29) of great importance for the 
Mohammedan Logos doctrine-" Say : if ye love Allah, 
follow me, so will Allah love you and forgive you your 
sins, for Allah is forgiving and merciful. Say. obey Allah 
and the Apostle (ati'u 'lldha wa-r-rasul) .' Those of you 
who read Arabic know that the word Mutd is the parti- 

1 Ghazali often alludes mysteriously to this liadith. Cf. 
Gairdncr. op. cit. p. 152. 

.' IZ^rJlKasHskaf, ed. Nassau L-s P. ySs^xplains 

different interpretations o *»*•£) %T t * he y Kor an. The first of 

defined above; the last is obvious y not Ghazal ^Logos and the 

possi : ty Of identifying ^^°*££%Z "excluded 
by the epithet muta in Nor. txxxi, ai; iff { 

by Gl s re rk (Gairdner , op. at p. . 4 ) ^\^™ \ e 

Seraphiel may well be above that of Gabriel. Moreover, 
Mutd' is nowhere called an angel. 

« Studies in Islamic Mysticism, p. no. 
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Sperience, His ^ ^f ^ bodifid , as it were, in he 
th e world through the ^ldea ^ a bdie{ 

person of Moh^ 1 ^* ^ J able to say. In the 

^ay have meant for ton. & idan skli i ed 

Mi^ *e Prophe ^ is d-c-b ^ ^ & 

in the healing of sou s one ^ ^ ^ 

to his people m his tende ^ ^^ d 

being 2 - I must admxt thatn e Asarule> 

Ghazali use the language of per o ^ ^ ^ 

t0 quote Canon ^*> ^ books te ll us much 

theological mould , and tn g Qod( a {ew pages 

about the communion of ^*T* inner U{e so far as 
contain the whole history o^ y ^ he 

he attempts to reveal ^ f^^e^ession, so that 
la cked the power of ™™^^ol strike the mind 

4e abysmal deeps of *— ^ to rea d a little 
I would recommend students u 

2 Munqidh, p. 33- 
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book by Gerald Gould, first published four years ago and 
entitled, The Helping Hand: an essay in philosophy and 
religion for the unhappy. The author's religious expe- 
riences, his methods, and many of his ideas have an as- 
tonishing resemblance to those of the great Moslem seeker 
of God. Time does not allow me to draw out the parallel 
in detail, but I should like to quote without comment one 
or two passages which seem to me to illustrate the re- 
ligious attitude of Ghazali better than anything I have 
read. Their value is increased by the fact that, being 
neither theological nor mystical, they meet Ghazali on 
the common human ground to which— and this is the 
real secret of his vitality— he always returns in his treat- 
ment of religious problems. 

"If," says Mr Gould, "the ultimate answer to all questions 
is religion, then inevitably, as far as my book has any truth 
or worth at all, it will be a religious book. . . .My message is 
from one who has been a troubled seeker to others who are 
troubled and who seek. I have no qualification as a religious 
teacher except that which is ordinarily regarded as a dis- 
qualification— -that I share the common evil and know the 
common bitterness. I have wandered, like so many thou- 
sands and millions of my fellows, in the darkness of scepti- 
cism which questioned not merely this creed or that, but 
every guide, standard and opinion in turn. If, as I cannot 
help believing, I have found a guide amid the darkness, and 
an assurance of final light, the guide and the assurance are 
such as any one else may find. Again and again I come back to 
the commonness of the experience, the universal possibility 
of hope. . . . A good deal of what I shall say is necessarily old, 
though I hope to put it in a new light by means of new 
arrangement. I shall cover a good deal of ground that is 
familiar to the student of religious or philosophical problems. 
But, student of these problems as I have been myself for 

years, it is not as a student, or for students, that I write 

It is part of my deliberate purpose to avoid quotation of 
works which deal with religion and philosophy as contro- 









versial subjects. If I refer to some of the known facts or 
attractive theories embraced in academic metaphysics and 
osvchology, it will be by way of reference to subordinate 
adiuncts of the main theme. My main theme is an appeal 
from common experience to common experience. 1 want to 
bring home a great central truth, as it has been brought 
home to me 1 ." 

You may find nearly all this, either expressed or im- 
plied, in Ghazali. Take, again, the topic of repentance. 
Ghazali shows that repentance is a universal human ex- 
perience, a necessary consequence of self-knowledge 2 . This 
is also the argument of Mr Gould : 

To repent is to recognise the singleness of the self (which 
implies responsibility for past action) and the duality of the 
self (which implies the freedom of the present self from the 
bondage of the past).... The Christian is assured by his 
religion that he cannot be forgiven by God unless he takes 
the practical step of turning his back upon the sin: the 
agnostic does not feel easy in his mind, cannot conquer the 
sense of shame and degradation involved in the recognition 
of his own sinfulness, unless he takes the practical step of 
turning his back upon the sin 3 . 

Mr Gould's conclusion is quite in the spirit of Ghazali: 

The teaching of religion on this point, in short, is as it 
were a reading, an interpretation in the light of certain be- 
liefs, of a common human experience which not the least 
religious can escape. And it is, I think, infinitely important 
that the non-religious should realise this— should realise that 
religion does not present, as so often it is made to seem to 
do, a strange and alien face to everyday doings and feelings: 
does not depend for its consolations wholly upon remote and 
abstract conceptions which the plain man cannot hope to 
understand : does not embody itself in maxims which have 
a "supernatural" sanction only, so that if the "super- 

1 Op. cit. pp. 1-4. . 

2 Cf. J. Obermann, Der philosophische und religiose Siwjeknvis- 

mus Ghazdlis, pp. 231 foil. 

8 The Helping Hand, pp. 71-81. 
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natural - does ^ -^S^ £%£%£%& 

ZSTSZ?^ ZESti* -th. The Chrisf n re- 
of au "«*e h religions this is also true, but we 

hgl °t here tLTZ Christian^ a type) fits closely in its 
S'hing to tt actual movements of the heart and mindL 

Mr Gould asks, "What is the essence of the finality 
which we recognise in religion? " and answers, It 1S 
personality. That is the distinguishing mark: that is the 
clue to Z puzzles. . . .The test of religion 1S the personal 
and spiritual peace, the assurance that it brings, Mr 
Gould found this in Christ, Ghazali found it in Mohammed 
-in the Prophet whom Allah loves, and who is loved 
and obeyed by all who love and obey Allah. 

I had intended to make some remarks on Jalalu ddin 
Rumi, but they must be left over for our next meeting 
as the hour is late. In order that Ghazali may have the 
last word, you will allow me to read the beautiful prayer 
with which he concludes the Munqidh : 

We pray Almighty God that He will set us amongst .those 
w honi P He hath profcrre, ad dice ^-^^Ed 
euided and led to the Truth, those whom He hath u^pirta 
SSiJ on Him so that they forget Him ^o . ««e^m 
He hath preserved from the evil of the flesh so that tney 
££ -e all else, those whom He hath devoted to 

Himself so that they worship none but Him . 



1 The J Hand, pp. 81 fol. 

8 Munqidh, p. 34. 
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BEFORE pursuing the ideas suggested by the doc- 
R trine of a Khalifa or Vicegerent through whom 
T w is brought into personal relation with its 

ZZ I will "sf ^ou to Ln for refreshment to a 
V I'l Let whose personality finds utterance m the 
mystical Pjrt ^ ? ima ^ ation rat her than in that 

, X£^S?^jS»'a^toi holds that intellect, 
of the intellect J ^.^ ^ ^^ book . 

ZXt^^ knowledge, and he must have 
^ ^Ld the scientific and philosophical method of 

£ rS J^u'ddin allegorical rambling td» 
Mten Obscure ; yet Ghazali can seldom compete with him 

bstr^^o — r r pr^inot 

even to the prophets and saxnts, who possess xt^as 
JalUu'ddin says, ^^aWy^-but concerns all and may 

1 Whinfirld, Masnavi, 2nd ed. (1898), P- * xxv - 

2 ZtmM 2 Mis u 'ishq az Adam ast. 

a Whinfield, Masnavi, p. 155- 
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h acquired by all. Neither the theologian nor the poet 

is a panthets: .-ram Ghazali we get the science and 

doetrir from Jalalu'ddin the sentimeDt, faith, and e 

perience of personal religion. I am aware that, as regards 

T aialu'dd£n, th udgment may appear questionable to 

those who ha- read certain passages in the Di—dn' 

Sham Tabriz where he describes his oneness with God 

in terms which look pantheistic at firs: sight and which 

I c elf understood in a panth sense at a time when 

I knew I about the h 5sm than I do now 

we saw in the case of Ibnu T-Farid, the m x who 

has attained to the ux e can identify himself with 

the all-comprehending real of God. Jalalu'ddin, for 

example n one of odes : 



I im the theft of rogue 
i ci 



e pair the 



1 I 



n the meadows 1 . 



Now, beht a ^al Beir leed not ir. Ive 

ti pan th relief V all things are God and that 

God Ul :c- TI with th doctrin 

or nana ilti of Plo- 

tmus not a p ind a pos n i 

reached in s* on 

|f ilia 

Ghazaii -F and Jalalu'ddin F 

all th- ed< Take a 
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universally immanent and absolutely transcendent, and 
it expresses itself most completely in Man, who is nothing 
except in so far as he realises his true nature to be the 
imase of the Divine. "The eternal being of God is then 
that" in which ours is rooted, which, since He is before 
and beyond our individual being, we can worship and 
love and make the object of our devotion 1 ." It is the 
religious life of the soul, its longing for union with God, 
and its contemplation of FLim in moments of ecstasy, that 
Jalalu'ddin chiefly dwells on. Any one who is acquainted 
with the writings' of St Teresa, St John of the Cr and 
other Christian mystics will easily hnd parallels to such 
passages as the following: 

O Theu who art my soul's comfort in the season of sorrow, 
O Thou ho art my spirit's treasure in the bitterness of 

dearth, . 

That which the imagination hath not conceived, that which 

the understanding hath not seen, 
Visiteth my soul from Thee ; hence in worship I turn toward 

Thee. *•*••* 

If a never-ceasing bounty should offer kingdoms, 

If a hidden treasure should set before me all that exists, 

I would bow down with my soul, I would lay my face in 

I would S£ Of all these the love of such a One for me I 

I here, the poet turns to God with praise and 

thanksgiving, but sometimes it is God himself that speaks : 

C >me, for you U not find another friend like me ; 

\ eed isa& i like me in all the world : 

C OT ar end your life in wandering to 

1 fro, 

?re » m : elsewhere for your money. 

i p bb, Problems in the relations of God and Man t 

* Selected poems from th 9dni Shamsi Tal pp. 23-24. 



■ 











54 



THE IDEA OF PERSONALITY 



IN StfFISM 



M 



You are as a dry valley and f as the rain 
You are as a ruined city and I as I architect 
Except my service, which is joy's sunrise 
Man never has felt and m r will feel an impression of joyi 
The call of the Divine "Thou " to the human " I " km^ 
that the "I" is free to accept or refuse, even t] jj 

its actions are ultima / determined by the '"Jhou" 
Hence Jalalu'ddin can say: 

Thee* I choose, of all the world, alone; 
Wilt 1 r me 1 grie- 

heart is as a per; | Thy hand. 
Thou art the - U [ am glad or mel oly, 

Sav /hat 'I u will' j]i ha ve j 

Save v t 'J . f what do J 

If 'J u k rrt uu at, that I ; 
If J have me this, 1 am this. 

In t vessel ^t ir to the soul, 

W Wha i rny 1 ha 

w Q, 1 infidels; 

W t Thou art n ifest, J of t; 

This brings us to t) qia n of ( ) ; p i; ; , r ,rj 
Jolalu'ddin, as t j 

wit " th< e D a J y. I [dotjnus, } 

hoi | in ] not- 

being as opposed to Being ; t while h it is 

alt r unreal in relation to God, hi 

7 in relation 

t seen i 
tl th ^ss 

i and so thy h4 

tl ar 






u 



But why, it may asked, has I rea 1 that to which 

Selected poem m the Di >ham:i Ta ■, p. 179 

• V. iavi, p. j 












men give the name of evil? An. fleisti 1 

Agent how are wo to blame for the actions that we are 

caused to commit? It is chars ticof lu'ddinthat 

he finds the an r to this old riddle i in thought but 
in feeling, not in theological speculation but in religious 
experience. We can feel as 01 hat i must think as 
two Everything has an oppoa by meat which it 
, manifested; God alone, whose being includes all things, 
has no opposite, and therefore I fe remaii -vd 

is the inevitable condition of good: "out of darkness 
wag ,.r< ed light 8 ." From this ndpoint it possesses a 
positive value: it serves the purposes of God, it is rela- 
tively good. There is reason as well as rhyme in uniting 
ranj, pain, with ganj, gain. 

The V <* those free from pain are dull and cold, 

"I lie pray of the sorrowful come from burning hearts . 

Suffering purifies, sin leads to repentance, and 
tuI d for the righteous who say like Adam, 

Rabband zalamnd anjusand, "0 Lord, we have done 
wrong unto our souls 4 ." . 

Ansv the N© an argument, Jalaln ddin in- 

« that 01 ns, though th ect of Divine agency, 

Ttheless f r y willed by us, SO that we have no 
right ton Lrespoi ,ble for thern. The Divin it 

oM vi i Ul , wasrefi dbytneh and th' 

, accepted by man at his own penl It is 

tru , i , evil in order that g ty be 

itfetri a in this world the 

,), wedded to each other and wai 
„t U ; ,ko true that while the good 






i v mavi, p. 23 
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• Wl Masnavi, p. 21 
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God on the one hand and between the Prophet and them- 
selves on the other. If this question had been settled in 
accordance with the plain meaning of the Koran and the 
early Traditions, Mohammed, instead of being superior 
to the Sufistic wall and the Shi'ite Imam, would not have 
been worthy to loose their shoes. Both the wall and the 
Imam are, in a certain sense, Oeloi avdpcoTrot, divine men, 
really one with God, whereas Mohammed, as described 
in the Koran, is no more than a man subject to human 
weaknesses, who receives at intervals the Divine revela- 
tion, not from God but from an angel. He has never seen 
God, he does not share God's secrets, he cannot foretell 
the future, he can work no miracle : he is only the servant 
and messenger of Allah. The historical Prophet was in- 
credible even to his contemporaries. They could not under- 
stand him when he disclaimed all supernatural powers, 
and when he died, 'Umar (who afterwards became Caliph) 
swore that he was not dead and would assuredly return 
and cut off the hands and feet of the blasphemers 1 . Such 
ideas developed rapidly when Islam spread over Western 
Asia and came into contact with ancient traditions, feel- 
ings, and b fs which it was unable to uproot and which 
penetrated it in every direction. Under these influences 
the conception of the Prophet's person was transformed 
so as to satisfy the religious consciousness. At an early 
date the dogma of his J xisten< iblishcd itself 

fiiong the Shi'itcs, and ere long the Sunnis too adopted 
it. We find it in many sayings attributed to Mohammed; 
for < .in the famous Hadith, "I was a prophet 

whilst Adam wis still between the water and the clay," 
i.e. before Adam's body was created. The pre-existent 
form of Mohammed, which is the first thing that God 

1 Jabari, i, 1815, 14 foil. 
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created, was conceived as a celestial li^ht: this h ,ur 

Muhamniadi) became incarnate in Adam and in the wbote 
series of prophets after him from generation to generation 
until its final appearance, according to the Sunnis, in 
Mohammed himself ; according to the Shi'ites it passed 
from Mohammed to ' Ali and the Imams of his House. The 
Sufis make use of this doctrine in their own way. By 
them the Light of Mohammed is identified with the 
Divine Spirit, which God breathed into Adam, with the 
Neoplatonic vovs, which is the first emanation from the 
One and with the Logos which, according to some Chris- 
tian Gnostics, becomes incarnate in the prophets and 
carries on the cycle of Revelation. The Islamic Logos 
doctrine, as it may fairly be called, assumes various shapes 
and is set forth in such a mystical fashion that its details 
are often difficult to understand. But the main features 
are clear enough. Mohammed, that is, the essential Idea 
(haqiqat) of Mohammed as opposed to his earthly mani- 
festation, is regarded, firstly, as the centre and animating 
principle of the whole created universe, the spirit and 
life of all things, and secondly as the Mediator of Divine 
grace, the channel through which God imparts knowledge 
of Himself to his worshippers and endows them with 

every spiritual gift. 

In speaking of Hallaj I referred to the tradition, taken 
over by the Sufis from Judaism, that God created Adam 
in His own image. Hallaj interpreted this as meaning 
that God manifested Himself in Adam, who objectified 
the whole Divine nature— both the Idhut and the ndsiit. 
Ibnu V Arabi in the 13th century a.d. and ' Abdu '1-Karim 
at Jill in the 14th made the Hallajian theory a basis for 
far-reaching speculations in which the place of Adam is 
occupied by Mohammed, who, as the Logos, is now identi- 
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fied with the ideal type of humanity, the Perfect Man 

(avdpcoTTOS reketos). 

"You must know," says Jili, "that the Perfect Man is a 
copy of God. That is so because God is Living, Knowing, 
Mighty, Willing, Hearing, Seeing, and Speaking; and Man 
too is all these. . . . Further, you must know that the Divine 
Names and Attributes belong to the Perfect Man by funda- 
mental and sovereign right in virtue of a necessity inherent 
in his essence, for it is he whose Idea (haqiqat) is signified 
by those expressions and whose spiritual reality is indicated 
by these symbols: they have no subject in existence whereto 
they should be attached, except the Perfect Man. As a 
mirror in which a person sees the form of himself and cannot 
see it without the mirror, such is the relation of God to the 
Perfect Man, who cannot possibly see his own form but in 
the mirror of the name Allah ; and he is also a mirror to God, 
for God laid upon Himself the necessity that His Names and 
Attributes should not be seen save in the Perfect Man 1 ." 

Hence the Prophet said, or at least is believed by the 
Sufis to have said, "He that hath seen me hath seen 
Allah/' just as Christ said, "He that hath seen me hath 
seen the Father." 

Mohammed, then, is not only the source of all the 
knowledge which the prophets and saints possess con- 
cerning God ; he himself is the Divine Idea immanent in 
Creation and the final cause of all that exists, the cosmic 
thought assuming form and connecting Absolute Being 
with the world of Nature. He represents the Divine Pro- 
vidence whereby the world is sustained and governed. 
He is the Khalifat Allah, the Vicegerent of God, the 
God-Man who has descended to this earthly sphere that 
he may make manifest the glory of Him who brought the 
universe into existence. The universe is but the copy of 
the Idea of Mohammed, even as the Idea of Mohammed 

1 Studies in Islamic Mysticism, pp. 106-107. 












• ap roov of God. The Perfect Man is the microcosm, the 
15 erse the macrocosm. Therefore it is appropriate that 
^should be described in words like these— 

mi ^p beauty in the world is borrowed from him and 

t ^through Ms beauty and bis light. "lis his beauty 
subsists throng ^ ^ ^ ^ seen m 

tbat i^ht \n the ^un! the moon, and the stars. Those who 
every hght ^n ^ ^ ^^ ^ fection m aU that 

SSa^SfS^meditate on him, revering him in their hearts 
A Praising him with their tongues. I knew one of our 
« Swho whenever he saw or thought of anythmg beau- 
Sufused to ly, « Blessings and peace on thee, O Apostle 

of God!" 1 

Reference has been made to the belief that the pre- 
existent Light of Mohammed was revealed in all the 
prophets from Adam to Jesus and finally manifested in 
the Seal of the prophets, the last of the whole line, namely, 
Mohammed himself. His death, however, did not bring 
the revelation to an end. According to the Sufis, it con- 
tinues to this day, and those persons who carry on the 
Prophetic torch are, of course, the walls or saints. 1 he 
relation in which the spiritual adepts of Sufism stand to 
Mohammed is far closer than that of his most devout and 
devoted followers amongst the Sunnis, who venerate him 
as the embodiment of their highest moral and religious 
ideals. Veneration is not the same thing as love ; and love 
in the true mystical sense, means that lover and beloved 
are essentially one. As we have seen, the Sufi saints 
claim oneness with God, and in this respect they have 
the closest personal communion with Mohammed, who 
as the Perfect Man reflecting all the Divine attributes is 
himself the saint par excellence, the absolute type of that 
peculiar relation to God which the Sufis call wildyat ; and 

1 Andrae, Die Person Miihammeds, p. 354- 
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it may he added that this inward and saintly aspect of 
Mohammed's nature is generally regarded by the Sufis 
as being superior to the outwnrd aspect in which he 
appears as prophet and apostle. From one point of view, 
the saints are his personal representatives and vicegerents 
to whom he has delegated his functions as the Khalifa 
of God. Without their invisible government the world 
would fall into disorder and ruin, and without their media- 
tion the Divine blessings would not be dispensed to man- 
kind. Hence they often speak of themselves in terms 
which would be more suitably applied to God or the Pro- 
phetic Logos, but this is not the language of blasphemous 
arrogance: it is only a tribute to the Divine Being with 
whom they feel themselves to be one or to the Spirit of 
Mohammed which lives and works in them. As a rule, 
the unique pre-eminence of Mohammed is acknowledged 
even by those Moslem saints who a most conscious of 
their own deification. 

"That which the prophets have," said Bayazkl lasii'nni, 
"may be compared to a in containing honey. A si Le 
drop trickles from it, an<I that drop u portion ol the 

saints, while to our Prophet— on whom be peace! — belongs 
all 1 ho / in the skin 1 ." 

It is true that in the experience of union wi1 h God thci 
is no room for a Mediator : here the absolute Div i 1 Unity 
is realised. And of course we find, especially amon lb 
ancient Sufis, a feeling that God must be the sole object 
of adoration, that any regard for other objects is an 
offence against Him. The woman-saint, Rabi'a of Basra, 
was asked : 

"Dost thou love God Almighty?" " ""Anddosl thou 
hate the Devil?" "Nay,"' she replied; "my Ii \ of God 
leaves me no leisure to hate the Devil. I saw the Prophet 

1 Qushayrf, 188, 20. 



M. 'id/" ! ; tttouloven I 

&a,.;,.i 1. who do. sti 1 

Oodba*b o absorbed me thai neither I 1 

To AbtJ Sa'id al-KharriLz, hoi r, who also I 
the Prophel in a dream and n the same an to 
the same question, Mohammed aid, " He that to 
must have loved mi and later cm, when a difii at 
view prevailed of He- Propb Ion to God, so that 

he was identified with the Divine Spirit Lth I 1- 

versal Reason, it became easy to love and woi hip him 
without compromising the Unitai 1 prim Lpl GhazaM, 
as I said in my last Lecture, si ems to hav< approached 
this position in his doctrine of "the Obeyed One" (al- 
Mutd 1 ). At any rate, during the Middle Ag< the l on 
of Mohammed stands in the very centre of the mystical 
life of Islam. Abu 1-^asan 1 I EJirili, a Sufi of the 13th 
century, describes three kinds of faith in the Prophet, 
The third and highest kind is peculiar to those in reference 
to whom God hath said, "II n and earth cont 1 Me 
not, but the heart of my believing servant con neth 
Me." They love one anotto 1 in God and are th< Lce- 
gerents ol God in the world. Their faith consi 1 in th< 
belief that when the Prophet ascended to hi en he re- 
ceived of God's Word [am) that which hidden Eron 
all the ophets and ani Is and from Gabriel himself. 
None of the holy spiril Ld cherubim ever enjo> uch 
a Divine Revelation as v bestowed on Mohammed. 
And 1 b in Mohammed is the measure of one's faith 
inGoc [he only way to God is through faith ...Moham- 
med 8 , as Andrae remarks, Mohammed is no more 

1 Tadhhifotu 7 /< iyd t t, 67, 5. 2 Ibid - lI> + 1 ' I4 ' 

* Aurl. Die Person Muhammeds, i>\>. 110-312. 
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the Messenger of Allah but the Confidant familiar with 
Divine mysteries. 

Not the Book, which he has brought, but he himself, his 
own person, is the Truth and the Guide.. . .Faith in him is 
not a belief in the Prophetic message, but the mystic's 
personal relation to the Prophet himself : the perfect saints 
are united with him through love and spiritual brotherhood. 

The language in which this devotion to the Prophet is 

expressed often recalls that of erotic hymns to the Deity. 

He is the Beloved of God (Habib Allah), and therefore 

the Beloved of all Sufis. We hear of mystical union with 

him ; of "passing away" (/and) in him. Imitation of his 

actions and qualities is not enough: his living presence 

is longed for. Sometimes he assumes the form of a saint 

and is recogn d by the initiated, but it is more usual 

to see him in dreams. Such visions indeed are a regular 

feature of the Sufi's experience, and their effect upon his 

outward and inward life may be momentous. To take 

one specimen of a type which frequently recurs, it is well 

known, says Hujwiri, that Junayd of Baghdad refused to 

discourse on Sufism as long as his spiritual director, Sari 

al-Saqati, was alive. One night he dreamed that the 

Prophet said to him, "O Junayd ; . ak to the peop] 

for God hath made thy words tb means of saving a 

multitude of mankind." When he awo! it came into 

his head that h<: was superior to Sari, inasmuch as the 

Proj t had commanded him to preach. At daybreak, 

however, Sari sent a disciple to Junayd with the following 

message : 

You would not discourse to yoi lisciples when they urged 
)ii to do so, and you rejected the intercession of the Shaykhs 
Lghdad and my personal entreaty. Now that the Pro- 
let has ordered you, obey his command. 
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Junayd said, 

I perceived that the rank of Sari was higher than, mine, 
since he was acquainted with my secret thoughts. I went 
to him and begged his pardon and asked him how he knew 
that I had dreamed of the Prophet. He answered, "I 
dreamed of God, who told me that He had sent the Prophet 
to bid you preach 1 ." 

Hujwiri adds the remark that this anecdote clearly indi- 
cates that spiritual directors are always acquainted with 
the inward experiences of their disciples. 

Through the mediation of their Prophet the Moham- 
medan mystics receive guidance in perplexity, aid in 
misfortune, and comfort in sorrow. But he gives them 
more than this. On one occasion Abu Hamza Baghdad! 
fell into an ecstasy in which, as he declared, he saw God 
face to face. His biographer, Faridu'ddin 'Attar, makes 
the following comment: 

If such a vision be vouchsafed to any one of the Moham- 
medan community, it comes not from himself but through 
the light of the Spirit of Mohammed, on whom be peace. 
Not that a hundred saints can attain to the rank of the 
Prophet, but it is in the power of the Prophet to bestow on 
his community a portion of that which he enjoys, just as 
Moses caused his people to hear the words which God spoke 
to him in their presence 2 . 

Then there is the cardinal matter of intercession for sins. 
One of the things every Moslem must believe is that the 
Prophet "will make intercession on the Day of Resur- 
reci ion in the midst of the Judgment, when we shall stand 
and long to depart even though it be into the Fire 3 ." 
Though, according to the orthodox, the right of inter- 

1 hf al-Mabjub, transl., p. 1^9- 

» Awliyd, n, 260, 16-261, 7. 

3 Al-Fu<Jali, translated by D. B. Macdonald, Development of 
Musli; heology, p. 349- 
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cession belongs to the Prophet alone, it is claimed by the 
Sufi saints as part of their heritage from him, and they 
vie with each other in promising forgiveness to all who 
have loved them and done good work for them, or even 
seen them. This at least introduces a personal relation 
between the mediator and the sinner, which in some cases 
is accompanied by a deep sense of sin. In early Sufism 
we meet with the pessimistic idea that the amount of sin 
in the world grows ever greater in proportion to the 
length of time that has elapsed since the Prophet's de- 
cease. One day — so the story is told — Muhammad ibn 
'All al-Tirmidhi, who was then an old man, was reviewing 
his p; life- He remembered how once in his youth he 
had been tempted to sin but had resisted the temptation. 
He thought himself, "What if I had yielded to it; 
for I was young, and I could have repented afterwards." 
It gr ed him bitterly that such a sinful thought should 
have entered his heart, and for three days h it plunged 
in remorse. Then he dreamed that the Prophet came to 
him and said : " Do not grie~ t is no fault of thine, but 
forty more yes ha- passed since my death and I am 
farther away f n the v. That is ause of thy 

backsliding V' A doctrine so unspiritual as th Id not 

jse who sought personal intercourse with the 
Proph Mohammed dead/' said Abu VAbbe 

al-Qc ib; "what is dead is thy gift ing him with 

thine inward eye 2 ." And how intima 7 personal 
the feelings with which some Islamic mystics regard him 
may judg from the following \ itten in the 

12th century a.d. by Abdu i-Rahim al-Bur'i, a 5 
Yemen. You will notice, too, that here the Prophet 
invoked, not a whose intercession jod brings 

1 Tadhkiratu 'l-Awiiyd. EL 94 24 folL * Ibid, 11. 185, 8. 
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about forgiveness of sin, but as one who can himself for- 
give and take away sin in virtue of the Divine grace and 
mercy with which he is endowed. 

my Lord, O Apostle of God, O my hope on the day when 
I shall stand before the J udge ! 

1 beseech thee, by thy glory, ^^^^^^ 

committed, and let thy merit weigh down my ^, 
Hearken to my prayer and deliver me from the troubles 

wSch have ^fallen me; comfort me in all my a^ciaonsl 
ThoTart the nearest in whom we may have hope, albeit 

thon art far from my house and home, 
will th^, O son of Abraham, I seek refuge from my sm, 

and trespasses. 

Do thou take my hind, O thou who art quick to answer 
D wLen I call thee, and graciously pardon me andsay^ 
"To-morrow (on the Day of Judgment) Abdu 1-R alum ma 
temyttend." He that is thy friend need not fear he will 

be lost. .,»••• 

Lord of the Revelation, there is nothing more precious to 
me than thy grace. 

1 am bound fait in my sL I^°J^£» ^^ 
and made captive by my sins call unto thee 

company with sinners. fao hast 

toward \bdu '1-Rahim! 1 

It must have occurred to many of you that the ideas 
which we have been discussing-the ideas • ** * 
later Sufism concerning the person of Mohanm«^h£ 
a remarl Bta. to what is know* un Ch™hantto 
logy as the doctrine of a Mediator. I am not qualified 
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to speak with any authority on the subject, bul in order 
to bring out some points of resemblance and difference 
between Christian and [slamic conceptions of personality, 
I may quote 1 1 of the explanation given by Professor 
Webb from whose books I have already drawn a good 
deal of interesting matter. In Christianity, he says, the 
Mediator is the Son of God, in whom, according to 
St Pan!. "dwellHh all the fullness of the Godhead 

bodily." 

Tl , u ght of St Paul. . .seems to be that the longer 

and inclusive life in which that of any individual man or 
won..,, must, find its , npletion is the life of God yet it 
can only find tins completion in the divine life when that 
j,' l( . ta poure d out, so to say, into a rson who, while tiius 
sharinfi the divine aature, is yet distinguished from God. 
Ti„- distij don iron. God which Religion imphe mams 
to the end' bul the difference of ihe created nature from 
(h lvin , ,trai ended through the intimate union (sym- 
bolised by thatol the memb ofabodywitb in-.- id) with 

a s 1 1 v ' with God, though distinguishable 

fro,,, him, the archetype of I created pirH . who obtain 
In their union with this Spirit whai is described asasonship, 
ll( ,i, uj ,t Spirit's own, by nature, but by adoption 1 . 

!'1h> facts of religious experience (he goes on to v) 

will be found to involve, when worked b th I 

doctria re portion of a twofold Pei .nality th< 

n, Nature. For we have to exp] mscioi of 

,,:,! , .,,■ union with Cod loll on the one band to be a, 
ioi pi itwith kindred Bpirit, of Son with Fat] , 
,„i y.'t on fch ther to beloi. issuch not to the individual 
i, ion '.'I in the ideal I a ype 

of his i .. Here the pea »nal communion itseh be- 

ll to the true n tture of God md in nothing less than 

t! n the inspiration of the religious consciousm find 

i ,, ion— impli lonal distinction within I t 

1 God I Personality, p> 166. 
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asttffsfiA: : i *. - — ■ 

as that of Father a »i S-JW , ^ ^ 

though the metaphor rt cr^aUon „ emanation ... 

transcendence, is often exenang including 

which implies His immanence, ye all bemgs 8 

Mohammed himself, are on one side of their nato 
Ltures, His slaves, *solutf mfenor ^ H-m . ^nd 
Allah in His essence ts toe In f^™^ tton o( 

K ,„,,„ eternal Word of Allah. This, it mar 
£3*. i 0« Nicene form of the Logos doctnne. On 

Studies in mystical 






i God, I Person ty, V- 182. 
2 r, c. Moberly, cited by Ivufus 
religion, Intro* I., p. xvi. 
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the other hand, the Arian form appears in the doctrine 
of the person of Mohammed. He is the first of created 
beings and for his sake the worlds were created 1 ." But 
the worlds were created in order that God might be known, 
and the Perfect Man is pre-eminently the Mediator through 
whom all knowledge of God is revealed. You will re- 
collect that the religious life of the Sufi culminates in 
knowledge of God, gnosis (ma'rifat). Professor Browne, 
speaking of the Isma'ilis, has admirably explained this 
point of view. 

"The truth is," he writes, "that there is a profound differ- 
ence between the Persian idea of Religion and that which 
obtains in the West. Here it is the ideas of Faith and 
Righteousness (in different proportions, it is true) which are 
regarded as the essentials of Religion; there it is Knowledge 
and Mystery. Here I n is regarded a rule by which 

to live and a hope wherein to die; there as a Key to unlock 

ie Se< the Spiritual and Mi ialUniverse. Here it is 

ec ] ul ii, y d ' y; there with Rest and 

Wi: 

The contrast, however, musl qo1 b pressed too far. In 
the pr nt com of Lectures some unples have I n 
veu and th num mighl b< d — of 

iperience ndi lings of faith, I an* which 

ire entirely religious In the l to I d 

by Chrisi ns. The § who w Id know ( I must first 

l>. pure rt. Journeying al< this path he 

ef ore him the figure oi M< mmnl ,r p r,huinbl< 
self abasing, misund< >od by the v Id, mild, forg g, 

nat H.*' II Vnrirae, that tl 

I tl Vv the Siifis, re- 

pi 1 ideal of the F an id which 

Vital forces of Cht nly and Islam 
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seems to have been powerf^ ?££&££ 
ment in the person of Christ, a ^ 

Mount 1 ." cenprts of our subject 

Th P re are of course, many aspects 01 u j 

J^ T have left untouched, either from want of time 
which I have ieit ui adequately by 

or because they could not be treare h 

one who has had no special training in P^o«W; .1 

teacher and disciple, is almost proverbial-the M «nK is 
c"led he son of the Shaykh-and apart from this unique 
elation every disciple has his own little group of mtimate 
friends, to whom he is a centre, so to speak o psycho 
Seal interest, who share his thoughts and feeling and 
enter with sympathy into all that concerns him Fur ft r 
the whole Sufi community forms one indiv ^ lc ^ote 
hood, so that the meanest famulus feels himself to be 
ioined in spirit with the most exalted hierophant. The 
Sufis look upon themselves as God's chosen people, loved 
by Him anS loving one another in Him ; and the bond 
£tw, , n them ca/never be broken for it is a mamage 
of true souls, which was made in Heaven. Tins is what 
Abu Sa'id ibn Abi '1-Khayr says in the following 

passage : 

thousand years before God^A^^^ 

created the souls and kept them *"***%%* »£ ££ 
a light upon them. He knew what quantity of light each soul 

• Andra Die Person Muhammeds, pp. 227 fol. 
2 lb, pp. 367 fo11 • 
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received and He was showing favour to each in proportion 

to its illumination- The souls remained all that time in the 

light until they became fully nourished. Those who in this 

world live in jov and agreement with one another must 

have been *lnn to one another in yonder place. Here they 

love another and are called the friends of God, and they are 

brethren who love one another for God's sake. These souls 

know each other b lie smell, like horses. Though one be 

in the East and the' other in the West, yet they feel joy and 

comfort in each othe - talk, and one who lives in a later 

creneration than the other is instructed and consoled by the 

words of his friend 1 . 

In an atmosphe thus charged with personal forces 
and influences we find, as might be expected, great em- 
phasis laid on the survival of personality after death and 
on intercourse with the spirits of those who have passed 
away. The literature of Sufism furnishes innumerable tes- 
timonies that deceased saints are seen in dreams, relate 
what has happened to them in the next world, and speak 
.ords of counsel, encouragement, or reproof to their 
friends living on earth. It may be said, I think, that 
many Sufis have held a doctrine resembling that of Ibn 
Sina (Avicenna) as to the immortality of the individual 
soul and its union — but not its complete unification — 
with the World-Spirit, such union constituting the blessed- 
ness of the good 2 . Others, again, seem to regard "ab- 
sorption in the Deit :he merging of the individual soul 
of the saint in the Universal Soul of God," as the ideal 
which, though temporarily attainable in this life, only 
receives permanent realisation in another state of exist- 
. Ibn Sina, Ibnu '1-Farid. and Jalalu ddin Rumi reject 
the doctrine of transmigration of souls (tandsukh), but 
Jalalu 'ddin teaches that as man has risen from inanimate 

1 Studies in Islami . p 56 

T. J. de Boer, The History of Philosophy in Islam, pp. 142 fol. 
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„u thr vegetable and animal worlds, to t 
*SC ^S dea«h he »,,, £*-. 

♦ ol Pvolution and become an angel in heaven. But 
^ tt the end " Pass on even from angelhocx 

S^£E** Sea ' that *« *°* °l water 2 

u Tk boundless ocean V These words can onlv 
b6C0 n I t2eT that human personality is a transient 
«nt which ultimately disappears m what alone 
fc real-the eternal and everlasting Personahty of God^ 
1S t come back to the point from which we started 
tolhe absolute unity and transcendence > o the Ih™ 
nature It is very curious that notwithstandmg the 
3h and depth of the personal relations which, as we 
have seen, unite Sufis with each other, with the Prophetic 
MedlatoVand with God Himself, these relations so often 
appear to reach their climax in a unity winch excludes 
Xelations-the unity of the raindrop lost in the ocean 
or of the moth consumed in the flame of the candle-. I 
do not know how to explain this, and certainly the .word 
-pantheism" does not give a satisfactory ^f ™ 
it Any attempt at a solution would have to begin, I think, 
by recognising that the Moslem's conception of per- 
sonality^ different from ours. In Islam God, not man 
is the measure of all things. In Islam there has hitherto 
been no place for what we call Humanism, implying the 
value and sufficiency of the individual as such. In Islam 
the Perfect Man, who is identified with Mohammed re- 
presents the idea of Divinity revealing itself in man rather 
than the ideal of Humanity realising itself in the personal 

• Selected poems from the Diwdni Shamsi Tabriz, pp. 47"48. 

Cf. Whinfield, Masnavi, p. 159- emblem ol 

* The burnt moth, however, is used by tf alia as a^ emWemtt 
the sublimated personality of the saint united with God (Tawfistn, 
pp. 16 fol). 
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life of God. Hence it is not surprising that the experiences 
of the Sufis should lack the psychological richness and 
variety which is to be found in Western mysticism. Still, 
they are interesting, as I hope the slight account of them 
given in these Lectures may have shown; and in any case 
they must be studied because of the light they shed on 
the ways in which Moslems think of the great mysteries 
of life and religion. 
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